MORNING BLESSINGS

Morning Prayer

The Bible mentions that
Abraham rose early in the
morning to greet God.
The Rabbis envisioned
Abraham's act as the
maodel of morning prayer.
We follow in Abraham's
path.

The Effect of Prayer

Prayer is a way of
sensitizing ourselves to
the wonder of life, of
expressing gratitude, and
of praising and acknowl-
edging the reality of God.
One need not believe
that God will interfere
with the ongoing process
of nature to feel that
prayer is worthwhile. We
may have different under-
standings of what God
is. No definition we have
is sufficient or answers
all doubts and ques-
tions. To be aware that
God exists—that there
is more in the universe
than physical matter,
that a moral order is
inherent in creation, that
humans are responsible
for their conduct and
can help to bring about
the perfection, or at least
the improvement, of the
world and of life—that

is sufficient reason for
prayer.

—REUVEN HAMMER
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Upon entering the synagogue:

How lovely are your dwellings, people of Jacob;
your sanctuaries, people of Israel!

As for me, God, 1
Your great love inspires me to enter Your house, '
to worship in Your holy sanctuary, filled with awe for You.
Aponal, I love Your house, the place where Your glory d
Before my maker I humbly bow in worship.

May this be an auspicious time, ADONALI, for my prayer.
God, in Your abundant mercy,

answer me with Your faithful deliverance.

Mah-tovu ohalekha ya-akov, mishk'notekha yisra-el.

Va-ani b'rov hasd'kha avo veitekha,

eshtahaveh el heikhal kodsh'kha b'yir-atekha.

Adonai ahavti m'on beitekha, u-m'kom mishkan k'vodekha.
Va-ani eshtahaveh v'ekhra-ah, evr'khah lifnei Adonai osi,
Va-ani t'fillati I'kha, Adonai, eit ratzon.

Elohim b'rov hasdekha, aneini be-emet yish-ekha.

Putting on the Tallit ,
While reciting the meditation and the b'rakhah, it is customary to hold th

After saying the brakhah we first wrap the tallit around our head and bod
symbolically enclosing ourselves in a sacred garment, and then drape it a 0
our shoulders,

Let all my being praise ADONAL
ADONAIL my God, You are great indeed:
clothed in splendor and majesty,
wrapped in light as in a garment,
unfolding the heavens like a curtain.

Barukh atah ADonal, our God, ruler of time and space, who

has made us holy through mitzvot and instructed us to wrap
ourselves in tzitzit, :

Barukh atah Adonai eloheinu melekh ha-olam, I
asher kid'shanu b'mitzvotay v'tzivvanu l'hit-atteif ba-tzitzit.

Justas I wrap my body in a tallit, so may my soul wrap itsel_’f;
the light of Your Presence,
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MORNING SERVICE

MINY. The core sections
of the morning service are
the Sh'ma and the Amidah
Over the centuries, two
preliminary sectons

have been added. First,
P'suket D'zimra, featuring
selections from the Book
of Psalms (page 47). was
added as preparation for
reciting the main service
neself. Later, MNYD N3

v N9y

While reciting the meditation and the b'rakhah, it is customary to hold ~ (Birkhot Ha-shahar),

the tallit. After saying the brakhah we first wrap the tallit around our ~ b7akhot and other read-

head and body, symbolically enclosing ourselves in a sacred garment, ings that had originally

and then drape it around our shoulders. been recited individually
3 o upon ansing, were moved

TN A KD DYTOTOX M X wey . (P i Fvite savong
Y™ O AN ARZWI MKV W7 inthe home to public

recitation in the synagogue
service. In the y3th and
14th centuries, biblical
verses, prayers, and poems
were added to the liturgy
to mark the opening and
closing of the service.
Birkhot Ha-shahar has
become a genenic name for
all those brakhot that were considered appropriate (o recite upon arising. The Mishnah records (h:l “the pi-
ous men of old would pause for an hour before praying in order to direct their hearts toward God” (Berakhot
541). Individuals also had their own ways of approaching prayer. Some would recite the Book of Psalms; others
created their own meditations,
HOW LOVELY Y2V 1 (Numbers 24:5). These words were uttered by the gentile prophet Balaam, \ybh: h;d been
hired to curse Israel; they have the distinction of being the onlx prayer in the classical sAddc;:‘ axlt; ‘m:c ::: a
non-Jew. Balaam’s blessing of Israel’s dwelling place, together with ll?t verses fvom Psalmds t :’M m'. :mu.
seen as appropriate for entering a synagogue, as many rabbinic readings of this "“’;'“" d“und bridiris
ings of Jacob (literally, “tents of Jacob®) and the "sanctuaries of lsrael” to be houses m; y a :e ' p.
Yo s3 (Psalm 5:8). The verse refers to the Temple. The p(ophu Ezekiel, comlorting the exiles in
Ba:y'l‘o.::;,,:.ss?a?es: z(hem lh:! ::ad is with them In the small sancruaries o'f‘:;r:?‘nc ll:::;s_ Ty:: ’54:: :‘f\::'::"";
Ezekiel as referring to the synagogue, which they ?"dﬂfpmnm'r& synagogue.
describing the Temple were also deemed appropriate » -
(Psalm 26:8), Here too the original reference was to the Temple, and it was lacer
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| LOVE YOUR HOUSE YNINN
applied to the synagogue. pri
Perhaps the most
FOR My PRAYER NZOT IN) (Psalm 69:14). R
responded to.

PUTTING ON THE TALUT, The fringes of ¢
mind us of the Torah’s mitzvot, and the i Al
be donned next, but they are not worn on

27973, Psalm 104112

mal prayer, May our words be heard and

it. the witzit, as explained in Numbers -s:;?—w. serve (o re-
,;:la:‘;;‘hlollnﬂs to which we are summoned. (T fillin would normally

and festivals.)

LET ALL MY BEING PRAISE VD
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How precious is Your constant love, God! Mortals take shelter
under Your wings. They feast on the abundance of Your house;
You give them drink from Your stream of delights. With You is the
fountain of life; in Your light we are bathed in light. Maintain Your
constant love for those who know You, and Your righteousness for

those who are upright.

THE BODY

Barukh atah ApoNal, our God, ruler of time and space, who
fashions the human body with wisdom, creating openings, arteries,
glands, and organs, marvelous in structure, intricate in design. It is
known and revealed to You that should but one of them fail to func-
tion, it would be impossible to exist. Barukh atah ADONAI healer of

all flesh, sustaining our bodies in wondrous ways.

THE SOUL

The soul that You, my God, have given me is pure. You created

it, You formed it, You breathed it into me; You keep body and
soul together. One day You will take my soul from me, to

restore it to me in life eternal. So long as this soul is within

me | acknowledge You, AboNAt my God, my ancestors’ God,
master of all creation, sovereign of all souls. Barukh atah ADONAL,
who restores the soul to the lifeless body.

THE WORLD

Ihereby accept the obligation of fulfilling my Creator’s mitzvah as
written in the Torah: Love your neighbor as yourself,

B'rakhot for the Study of Torah

Barukh atah ADONAL our God, ruler of time and space, who instills

in us the holiness of mitzvot by commanding us to study words of

Torah. May the words of T A | : i
May the words of Torah, AboNAT our God, be sweet in our

mouths and in the mouths of all Your people so that we, our chil

& 3 %
dren, and all the children of the House of Israel may come
You and

. ‘ to love
study Your Torah for its own sake Barukh atah Aponat,
who teaches Torah to Your people Ist

ael.
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HOW PRECIOUS 1200
Psalm 38:8-11 These verses
speak of God's protection
With their recitation, being
enwrapped in the tallit
becomes an embodiment
of the metaphor of being
enfolded in God's wings
The tallit thus becomes
symbolic of the Shekhinah
God's presence.

WHO FASHIONS THE HU
MAN BODY WITH WISDOM
NN DTN NN I WN
This prayer (Babylonian
Talmud, Berakhot 6ob) is a
brakhah to be recited after
taking care of badily func
nons. Even these private
acts become a moment of
marvelling at the miracle
of creation

WHO RESTORES THE SOUL
TO THE LIFELESS BODY

D 0P MNY) VNN
D'NR. According to the
Rabbis, sleep is a taste of
death; thus, when we anse
in the morning we recog
nize the gift of a new day.

LOVE YOUR NEIGHBOR
V2 NIATND. Leviticus
1918, Rabbi lsaac Luna
(Safed mystic, 1534-1572)
began each day with this
reminder of the command
to love, beheving that
through its fulfillment
redempuion would be
achieved

OUR CHILDREN 1NYNY)
Torah is an ongoing pro
cess of teaching and learn
ing, from one generation o

the next
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VERSES OF SONG XINTT 'PI10D
Creator t is customary to stand for the opening and dosing brakhot of Plukey D%y Xan .l‘..;

, / B m es
In praising the Creator Introductory B rakhah AnW 3 '? 1M MY M2 vemses o sonc s
e in touch ' g

NIDYT By the year 335 €8

n velves. We Praised is God whose word created X7 Ma J"WK']; nwy m :
Barukh g 4 b ,nw‘ MIX ma edited, the :n-!rllmg liturgy |

an ."1; consnted of two magor ‘

BN M D sections the Shima and s |
Laud the One whose word is performance.  Barukh hu, K1 ma JOXD b)Y} onmm Dink! |

e —

we begi
we beg when the Mishnah was

with our
eing and the world
of our in Glorified 1s the Author of creation. Barukh sh'me,

wl speech

Blessings. and the Amidah

D ARES We ) ) lfillme ] X It was common, however |
‘ he self; prayer Revered is God whose decree is fulfillment.  Barukh sh'mo. ,\n\p ma JniMan 51, B qa  for indwiduals o recite

e \;‘n.\h ey Acclaim the One whose mercy envelops XIT N2 PRYS b ™ psaims and other wections !
o \. \\".M of i the world Barukh 2 o528 -] LR\ 1 AL 'IZ)\’J D‘?Wn 'n‘]: of the Bible as preparation |
out of our lack of abth 1€ Wort y 5 y for worship. The Geonim, |
to grasp the full extent Adored 1s God whose kindness embraces ANW ,nx;? o2 .“.",7 MM the hud‘\:lvhr :nv\l 1
of theuntverse and ' : ) i
R o e all creatures Barukh shmo, ANW A1 X 2 JEM 719 2 e deriocel

Honor the One who rewards those who

induces 1s this sense of

awe. Th at is W hy 1t1s such are reverent Barukh hu.

3 special language Blessed 1s God who lives forever, endures Aiatleln) ]“U'?: AN N2WN Ny wa SHnn; ennium. Pralms of praite i
B 7 S ARY 33 22000 1o

ABRAHAM ISAAC KOOK were specifically chosen

DNTI le-J ,D?th .It”? 1:’-’]'725 e nnK Tn; devation sometime in the

second half of the first mil

adapred L‘lt‘ll\.\”)‘ Barukh sh'mo. ,‘IJ’T‘IbK mm q‘?‘?nl 113}’ TN a7 for this section, heonce ity l~
Celebrate the One who redeems { rescues. Baruk 5 LAt e - . title, “Verses of Sang * The f
rate tl e who redeems and rescues. Barukh hu, '\’DTJ'I ']WKDJ! ‘]I:I:N)J\ 1‘7’!31 AT mnava ..:',.-“:'|h,- ,,‘:l,.,“ k‘,..,’,'

Praised is God and praised is God's name. Barukh hu

u-varukh o, DIV M T < ANTOK 9N WA qRw o e et i s

(Ashrer), which was chosen

ANX N2 2170 100 TY TV IO MWD 9N because it was thoughs i

to express the essential

Barukh atah ADONAL our Go or of time S \
Jaruk Nal, our God, ruler of time and space, JInvna ‘7’7(\73 ']t)TJ AN concepes of praise of God i
5 g B
compassionate creator extolled by Your pcoplc, glonﬁcd by The following five psalms .
Your faithful servants. We laud You with the psalms of Your the last anes in the Book J
servant David. We extol You in so leb Yourf: of Psalms, were included so that each day the Book of Psalms is symbolically completed. Over the centuries 1
o o . { - = ¥y ¢ Cele
X ol You in song; we celebrate Your fame ither psalms and appropriate biblical selections have been added to Psukei D'omia, to help us to prepare for 'ﬂ
in melody. We proclaim You sovereign, singular, eternal God. the actual service, These passages recall major events in Jewssh history and climax with the Song at the Sea :
Barukh atah AponNat, Sovereen extolled with songs OfPI‘IiSC. the geeat hymn of salvation recorded in Exodus 1. 1
PRAISED 1S GOD WHOSE WORD TONY T3 The repetition of the word T3 (barukh), “blessed,” turns thiy
- ; sinning of the ; The firs
gme cangregations select from among the psalms and biblical texts (hat]olau yer into 3 poetic imitation of the Barkhu, which f the formal bq,’n"my. b ;.»un-' sarice. The fsg
nes of this poem are found in Midrash Tanna D'ves Eliyabu Zuta 4:9 {oth century). Aming in the morming,
the poet sees God, the Creator, in all things. y

CREATED THE WORLD DWW 2. God is often refesred to by the Sages as “the One who spoke and the world |
"meanto being” This 1; lyasu{ ;)n the creation story in Genesis 1 in which the entire Creation is accomplushed
v God's spoken hiat, In Pirkei Avot 5:1 we read: “The world was created through ten utterances

ssed is God” In the following line we read: 2V 1) (barukh shmo)
words form the phrase Y2V T2V X1 3. "blessed

od 35 2 response to hearing the name of God. Difter

ARUKH MU NI 3. Literally, “ble

Prased (Blessed) is God's name.” Taken together, these
God and blessed is God's name.” which is commonly us
tcommunities recite this poem with a variety of respoases.

9. The biblical selections that ’“"uv.v this passage are pre

fied with songs of paane They are concluded

393D, “who delights in the chorus of song,

these two brakhot was written by the Sages

MAGNIFILO WITH SONGS OF PRAISE MNJUN3
ded by a brakhah: MNFUN3 $700 P, “Soverergn Mago! o
BV N SN PR MWETY

04) with another brakhah,
inother brakhe ~ Nothing in besween

sovereign God, giving life to all workds.
turgical poets; all the selections are biblical
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Day In, Day Out

Day in, day out

I swallow

the beauty of the world
this hungering beaoty

My God

open windows within me

to let the world enter

calmly and peacefully

that more of the world

enter

the world that 1 love

cry over

and love again and again
~MIRIAM BARUCH HALFI
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ASHREI
Joyous are they who dwell in Your house;
.lhcy shall praise You forever.
Joyous the people who are so favored;
joyous the people whose God is ADONAL

PSALM 145

A PSALM OF DAVID
I exalt You, my God, my sovereign;
1 praise Your name, always.
Every day I praise You, glorifying Your name, always,
Great is ADONAL, greatly to be praised,
though God’s greatness is unfathomable.
One generation praises Your works to another,
telling of Your mighty deeds.
I would speak of Your majestic glory
and of Your wondrous acts.
People speak of Your awe-inspiring deeds;
1, too, shall recount Your greatness.
They recount Your great goodness,
and sing of Your righteousness.
ADONALI is merciful and compassionate,
patient, and abounding in love.
Aponat is good to all,
and God's mercy embraces all of creation.
All of creation acknowledges You,
and the faithful bless You.
They speak of the glory of Your sovereignty;
and tell of Your might,
proclaiming to humanity Your mighty deeds,
and the glory of Your majestic sovereignty.
Your sovereignty is eternal,
Your dominion endures through each generation.
ADONAI supports all who falter.
and lifts up all who are bent down.
The eyes of all look hopefully to You,

and You provide them nourishment in due time.

VERSES OF SONG
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PSALM 145 This psalm,
which was treasured by
the Rabbis, s recited thrice
daily. 1t was in liturgical use
during the Secand Temple
peniod, as attested by the
Dead Sea Scrolls, where «t
appears with a congrega-
tional response attached
to each verse: “Blessed
1t Adonal and blessed i
Gods name ™

Pralm 145 begins and
ends with personal verses
of praise. In the middle
verses, the author affirms
God's sovereignty, and
then immediately connects
that affirmation to God's
love and compassion

for synagogue use, Pralm
1518 was appended to
the end, referring to those
who are praying in the

synagogue. Two additional
verses (Psalm 845 and
vaa11s), both of which
begin with the word MUR
(ashres, “joyous”), were
added to the opening.
apparently in imication of
the Book of Psalms itself,

which begins with that word. Originally, P suket D'nimra, the preparato
ry moming psalms. began here and consisted simply of Ashrei followed
by the last five psalms in the Book of Psalms,

Ashrei is an alphabetical acrost and thus easy to remember, which
may help to explain its popularity in jewish liturgy. Many readers relate
ro individual verses more than to the hterary flow of the whole poem

MY GOD, MY SOVERLIGN PR NN The psalmist addresses God

directly. not i the third person, establishing a feeling of (Ioum:“-On
the other hand, the psalmist speaks to God as 1700 (ha-melekh), “my
sovereign” This tension is one that classical Jewish thinkers constantly

seck 1o Mamntain.

FUL AND COMPASSIONATE Y DN 0N Conhrmed
son of God's attributes to Moses. A God compassion
6). This psalm paints a piture of a loving

ADONAI 15 MERCE
by the prockmat
ate and merciful” (Exodus 34
God, who cares for all creatures

& ALL WHO FALTER Y2030 429 TN D This verse
marks 2 ming point in the psatm. Until now, the poet has prased

tness and splendor; now, the focus shifts 1o God's concern
'C‘)dl:“:?" need. Heve, God's soverpgnty »s primarily manifest in fove
or Thex

ADONA! SUPPORT!

and care.
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Justice

A prominent biblical
motf is that God is the
master of creation and
that therefore Justice
rules. Were there war
ring divinities of equal
power, then the world
could become the site
of competing heavenly
forces, but God's single
rule allows justice to be
the ultimate principle by
which the world exists,
I'he biblical standard of
justice 1s always de
hined by the treatment
of the poor, the weak
the powerless, the
Infirm, the unprotected
God's care 15 especially
directed toward the most
vulnerable, und societie
are judged by how they
are treated. The lack of
Justice is the undoing of

God's creation

You open Your hand,
satisfying all the living with contentment,
Aponat is righteous in all that is done,
faithful to all creation.
ADONAI is near to all who call,
to all who sincerely call.
God fulfills the desire of those who are faithful,
listening to their cries, rescuing them,
ADONAI watches over all those who love the Holy One,
but will destroy all the wicked.
My mouth shall utter praise of ADONAL
May all that is mortal praise God's name forever and ever,

We shall praise ADONAI now and always. Halleluyahl

PSALM 146

Halleluyah! Let my soul praise ApoNat,

I will praise Aponar all my life,

and sing to my God with all my being,
Put no trust in the powerful, in mortals who cannot save.
Their breath departs, they return to dust,

and that is the end of their grand designs

Blessed are those whose help is Jacob's God,
whose hope is AboNat our God,

maker of the heavens and the earth,

the seas and all they contain,

who keeps faith forever,

who brings justice to the oppressed
and provides food for the hungry.
ADONAI frees the bound. Apc INAI prives sight to the blind,

ADONAI raises those howed down, and loves the just.

ADONAI protects the stranger, supports the orphan and widow,

but frustrates the designs of the wicked
ADONAL will reipn forever
your God, O Zion ’l.m,)

eneration to peneration.
Halleluyah!

———
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ALL THAT (5 MORTAL
W30, Unbike many other
psalms that concentrate Gn
Israel, this psalm s univer
sal. There are no references
to the Temple, to Israel, or
o histoncal events, God
depicted as the sovereign
of the world who cares for

all creatures

PsAaim 146 The hinal fve
psalms of the Baok of
Psalms, recited here in s
quence, each begin and end
with the compound ward
Halleluyah The first of
these. Psalm 146, speaks of
God’s greatness and loving
care in remarkably umple

yet eloquent language

THLY RETURN TO DUST
NDIND 3 The imagery
1 from Genesis, where
Adam s told that he “will
return to the earth, lor
from 1t you were taken for
dust you are, and to dust
you shall return” (Genesin

y19)

ADONAI FREES THE HOUND
oMeON YD e

"Adonal,” the personal
name of God, s repeated
frve times, expressing God’s
personal interest in the
proper treatment of the
needy. The qualities attrib
uted to God o this psalm
formed the baws of several
of the morming brakhot

(p 32)

ADONAI PROTECTS THE
STRANGER, SUPPORTS
THE ORPHAN AND WiIDOW
DV DY WY e
TN RN In bblical
society, these were the
three groups least able 1o
defend themiselves
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The Stillness
The Hasidic master Ze'ev
Woll of Zhitomir remarked

that two Hebrew words in

the concluding b
commonly pronounced
as shirei zimrah, “chorus
of song,” can be vocalized
differently and read as Yo

me,

shayyarei 21
“what s left over from
our | song” God delights
equally in the stilliness that
remains after the words
have been recited and the
melodies have come to an
end. What remains is the
love and gratitude in the
human heart. That 1s what

God desires most of all

The Life of the Soul
God does not need our
prasse. Rather we need

to praise God to keep
ourselves aware of our
blessings and of the pres
cnce of God in the world
To become indifferent to
the world 1s to bring about
the death of the soul

REUVEN MAMMER

69 ROSH HASHANAH AND YoM KiPPun

(;0[)' in the fullness of Your power, l.'."” n1n¥vn3 ‘JN.'I < GO0 YN An anonymous
GREAT, in accord with your glorious name, AW T3 SyIm early medieval poet

created a short poem

elaborating each of the

MIGHTY, inallof time,

nsd
MK

1237
XM

adjectives associated with
AWESOME, in your awe-inspiring deeds, Cod recited in the first
paragraph of the Amidah
NI M YN OND
“Great, mighty, awe
mspiring, God,” and added
one more descniption de

7m0
XN 07 KO3 Yy 2w

SOVEREIGN,
enthroned on high,

claning God's sovereignty

JU U 0NN TV W e
%00 MK 0MYYY M DpTE 137 :2IND)
ppiinn oMY 02
NN DPTY M
TR DTon nwon
Shann owATp 2P

dwelling forever, exalted and holy is Your name—

as the Psalmist has written:
SOVEREIGN 1700 On

“Sing, O you righteous, to ADONAL;
\ - Shabbat the formal morn

for the upright, to praise God is lovely.” ing service begins with
the leader chanung, 12w
In the speech of the upright You are exalted, ¥ "dwelling forever” but
in the words of the righteous You are blessed,

in the language of the devoted You are sanctified,

and in the midst of the holy congregation You are praised.

on the High Holy Days,
the leader begins one

line earhier with the word
“Savereign.” 1700, with
the special High Holy Day
melody, since God’s rule

AXDM? N1 YR I3 Y M2 MOTER
oMY NN PY AT 100N Y
[Arminxi] 1niaK oK WK M 705
112Y 17AY DN K87 NAW? Yy MiMing
117 Minawn A M3 %Y oHp oYY

T AN T W

So the choruses of the thousands of Your people, the House

and judgment are essential
images of the High Holy
Day liturgy In many com
munities the leader chants

of Israel, joyously glorify Your name in every generation. 1
For it is the duty of all Your creations, Aboxat our God
and God of our ancestors, to acclaim, laud, and glorify
You—extolling, exalting, and adding our own praise to ﬂ] :
songs of David son of Jesse, Your anointed servant. ‘

the opening words from
the back of the synagogue
and then proceeds to the

front lectern

' Y, e ' ) s
May Your name be praised, always and everywhere, our SING 1)), Psalm 331

WITRM YiTan 7onn YK W90 7 0V nanw:
YK TR M XD 79 7 .YIX DY

W, mnn Yon anaw v [rmnx)] max
AP NXOM TPAN ANEN APT MEY 12w
b Ty) RN NIKTIN niv1R < .Mmavm
'.nina\bng Yy 7o) VX MM AKX N

AT YA AN MK WIX MKNAD 9X
T oMYV M 9K

IN THE SPEECH OF THE
UPRIGHT, YOU ARE

EXALTED DI 223
opnnn. The vision ol

God seated in heaven pans
out ta the chorus of the
faithful singing on earth
Note that the second and
third words of each line are
acrostics spelhing out the

sovereign, God, great and holy. For it is fitting, ADONAL
our God and God of our ancestors, to sing s«:nus Ofpl'ﬂié ]
to You; to ascribe strength and sov cu-ngnl‘y. Imimcss and
cternity, to You; to praise and exalt You; to thank and bless
You, now and forever. i

B - . A y : - 1
arukh atah ApoNAL, Sovereign God, to whom we offer

ascribe wonders, who delights in the chorus
the sovereign G / i 3
gn God, giving life 1o all worlds.

thanks and
song
: names Isaac and Rebecca
in Hebrew, In Sephardic
rradinion, the words always
dition, the word order normally spells only Isaac, but for the High Holy
PPear in this order; in Ashkenazic tra well, perhaps because on the first day of Rosh Hashanah we

DAy, the order is rearranged (o spell R“b““'{;tb“(“

“ad of 1saac’s birth, and on the second day © | | v e
vakhah marks the completion of Psukel D'aimra (Verses ¢ 0

"‘“:::. 3 “Praised be the One,” p. 47. The two brakliot are cansid

ah MY

ted without the other.

MAY YOUR NAME DE PRAISED NINY
“hich began with the opening brakh
(td complementary and one is not rect

XADIT PIEa - MO a9 mwn wrY? nnw 69
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THE SH'MA AND ITS BLESSINGS

The Call

to Worship Together

Praye s A mo
ment w we may search
yur d discover
st being
n the most medita

tive of world relimons

usize the need for

n the

to take pla

congregation

oxically, when

[t s as if we can find the

lly plumb the

own sefves

of the round us
Our comm humanity iy
the foundation of prayer

n

HOSH WASHANAM AND YOM KiPPUR

Bar'khu: The Call to Worship Together

rds of invitation to p

voder bows when sayng the word "bar'khu” (praise) and

larly, the congregation

aightens to full height at

Praise ApoNal, to whom all prayer is directed.
anen, t n the leader repeats
I Praise Aponay, to whomall prayeris directed foreverand ever.

1dor ” olam va-ed

First B'rakhah before the Sh'ma:
The Creation of Light

Barukh atah Abonal, our God, ruler of time and space,
torming light and creating darkness, bringing harmony
while creating all

Ky

R ) y ' s A AA 3
Barukh atah Apc INAL our God, ruler of time and space,

who opens the gates of merc y: giving light to those who
await Your forgiveness, forming light and creating darkness,
bringing harmony while creating all

The eternal light is found in the tre

asury of life.
God said,

Let there be light from the darkness,” and so it wass

MoR : el
NING SERVICE - si'ma anD (15 nLESSINGES

17110721 YnRw NXNMp

INTRODUCTION TO THE
0300 ANTTNX 1202 recimation oF TiE sMA

Shaharit, the morming ser

stion, then t ader repeats

S 0% ana i Pl

vice, always includes two

wral moments, the fiirst

of which o the recitation

of the Shma._ 8rakhot wur

rounding th
91K ¥, 0PV PN WK M AKX 3 e

597 nK X112 DIYY WY qWN K21 make up the Shima eselt

Twa brakhot

Sh'ma. The first reflects
el et on the morming light and

1Y ANioT DYV 90 WK M ARX P e wor
2 5 2 2 % Y The second acknow
¥ AINMYYTY DDA WY TR OMM WY Cou love of the
.53-‘_1'1’12( X112 D.'W oy an X712 X ple lsrael as manifested

JMm

nder of creation

through the it of the

teachngs of Tarah. A ungle

7K YD) NMIK D7 IWIKD DY MK broknat fllows ihe s

and speaks of redemption

2 theme introc

the third paragraph of the

ACE 73 Shma

ogether a3 a munyan by the

1213 The congregavon s call
embled for prayet

AKKHUL THE CALL TO WORSHIP TOGETHER
der and, by responding, acknowledges it bewng ass

imud explains the word ha-m vorakh to mean
2 terusalem Talmud expla
1O WHOM ALL PRAYER I$ DIRECTED 71220 The je

vhom all of us praise” (Berakhot e

ing birakhah before the Sma acknowledges that we expenence God. firss

TORMING LIGHT IR Y. This opent =
all, through witnessing the miracle of creation. Praying NLTBERER £
mider of the dawn of sunlight and of 3 new day. Many EN ‘1-:\-
wng God; later liturgists atrached this idea ©© pruphg.‘g visi
ming. The break of dawn is then imagined as 2 choris 0
fime are felt as miracles we experience

0 pay attention Lo the

1 the MOMME, we are ask
yodes, stars and planets,

angeds singing the prasse of God each

ch we join. and the flow and changes

song n wh
; od from a verse in Isas
ARKNESS TUN I3 MW This prayer i adapted from a vene in 13 "‘.
"ORMING LIGHT AND CREATING D
oy “makes pexd
). which reads: y7 NN D2 WY m‘“’; s on all &
- ' ¢ focuses €
{ evil come from the one God. But the praye

“ight that makes life possible

+ and creates evil” The prophet insists that both goc

or which we can be thankful, begmning with

Day of judgment, Yom Kippur &

pan Whale Rosh Hashanah s the s

- X 2
MO ORENs ThE GATES OF MERCY 117 11D ppur, God 15 pictured as opening the gates

om K

< only on Yom
15 a day of mercy. In this verse. rnr'icd
€y, along with opening the gates of light .
a fragment of an ancient §
jost to us. The traditional melc
muc legend that the

yne of the carbest iturg

yywt wotter

with whuch it n usuadly

THE ETERNAL LigHT DY M This fine 8 et
poem ¢

Yose ben Yose:the fest & lmrh fragment reflecss the rabb

idres. (D€ > n the world to come,

Lse of the nghteous 7 X

fou the 15 s us (Babylonan Talmud, Hagigah 1

gl light of

that the light we

¥ 15 based on phrases of Kol N

onion s preservedd i Gods IS pernal fight that awant
fience 15 but a substiute for the S8
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¢ God's Love

You were God

and we were Israel,
God alone

and lonely people,
long ago

You loved us with God’s love
and You taught us
how to respond to You
Through mitzvot,
recollections,
celebrations,

Torah

They are the light of
Oour cyes,

the uniquencess of our b('lng

In the joy of them

You have drawn us close
to You

In the truth of them

we have discovered You,
the only One.

We are together still.

You respond to every people

in Your chosen way;

with Your love You have

chosen to respond to us

With our love,

we offer You our praise.

—RICHARD LEVY

Unify Our Hearts

There was once a plous

Jew who prayed that he be
saved from pizzur ha-nefesh
(literally, "scattering of the
soul”), becoming unfocused,
fragmented, not being
centered, being “all over the
place.” Such is the inescap
able outcome of trying to
own too many things in too
many places all at the same
time. Since God's oneness is
the root of all being, then to

Second B'rakhah before the Sh'ma:

God's Great Love

You have loved us deeply, Abonat our God, and shown yg
boundless compassion.

Avinu Malkeinu, for the sake of our ancestors who trusted
in You and whom You taught the laws of life, be gracious to
us as well, and instruct us.

Compassionate Creator, care for us: Allow our hearts

to understand and discern; to hear, study, and teach; to
observe, fulfill, and perform with love all the teachings of
Your Torah. Enlighten our eyes with Your Torah; attach our
hearts to Your mitzvot; unify our hearts to love and reyere
Your name so that we never lose hope. As we trust in Your
great, holy, awe-inspiring name, we will delight and rejoice
in Your deliverance.

Some gather their tutzit before reciting this Jine 1
Bring us safely from the four corners of the earth, and lead
us in dignity to our land, for You are the God who effects ]
deliverance. You have chosen us from all other peoples iﬂd
tongues, always drawing us nearer to Your name, that we
may truly acknowledge You and lovingly proclaim Your

oneness. Barukh atah Aponal, who lovingly cares for the

people Israel, [
Ahavaly rabbah ahavtanu Adonai eloheinu, ‘ [
hemlah g'dolah vi-teirah hamalta aleinu

Avinu malkeinu, ba-ay

ur avoteinu [vimmoteinu) she-bat hu vkha:
va-t'lamdej

m hukkei hayyim, kein t' honneinu u-t'lamdeinu,
w-m'raheim, raheim aleinu v'tll’i
skil lishmo a lilmod u-l'lammed tsh
ol divrei talmud toratekha b'ahavahls
inu b'toratekha i
rdabbeik libbhe inu b'mitzvoty kha
v yan

Avinu ha-av ha rahaman, )
bilibbeinu 'havin u I'ha

v'la-asot u H.u;','wu etk
V'ha-eir eine
v

d l'vavennu lahayah

‘ wl'yir-ah et sh'mekha
v'lo neivosh l'alam vaed

APTOK MW AN3AK 131 10K
AYPY ponn mm i aonn
72 1MLV [AMIPXKI] rniax Maya wdn wax
AYTRZN 1NN 12 070 P oTazm
12293 1M 2°2Y DM DA 0T K7 13K
My MWy MY Thh ynwh Sown prand
| MK IR TIvn MaT YK D
AN ey XM
JIIEN3 137 PN
ARYNK TR 127X 12237 T
Ay) DYIYY vl X
AV KM TN WTR ow1
T Anywea nmwn A
ome gather their taitzit befare reating this line
YK NiDid YIKn DIYY7 XM
XKD NMnip 2291
DK MY Y019 9K "3
Jiw1 oy=oon nng un
nnxa oo Y g RN
Rl 'DWKJ I P MMy
nanKa YxIw? i3 man min anx M2

YOU MAVE LOVID US
orerLy 137 ION. The
root AN, “love,” appears
six times on this page The
contempaorary commenta-
tor Reuven Hammer points
out that three of them
speak of our love of God.
and three of God’s love

for us. While reciting this
brakhah, the worshipper
can anticipate the seventh
occurrence, which is found
n the first paragraph of
the Sh'ma: "You shall love
Adonai your God”

AVINU MALKEINU 17IN
OO0, Literally, “our father,
our king” The painng of
these two words empha-
sizes that God s at once
both intimate and distant
The word av. “father,” sug
gests the image of God as
“source” or "progenitor,
and therefore may also be
translated as “crearor”

TO UNDERSTAND AND
DISCERN; TO HEAR, STUDY,
AND TEACH; TO OBSERVE,
FULFILL, AND PERFORM
NS Yy Mvan yan
o' Muy MY PN
This word arder imnples

o ed, that study should lead 1o action,
that study i ntimately linked with acton—indeed,

he word “Torah™ encompasses many different meanings. In its most
ol d:u to the Five Books of Moses. But in a Jarger sense it refers to all
lirmited usage, 1t "

of Scnpture,
spoke of the Wiitt

1o all of later jewish teaching Thus the Rabbis of the Talmud
- mlouh and the Oral Torah, the latter referring to the teach
en ¢

i even to “whatever new teaching
Mishnah, and Talmud-—anc

(o iy I:A:is’;::;"mt;ht impart until the end of time.” In this paragraph of the
a student ol

liturgy, “Torah”

instruct us in a full and ethical hfe

! i c. hat
the lawes of life—all those teachings t
is given the widest meaning.

Join oneself with God is to unify oneself Con
sider th sod’y
+0d lies in ouy

personal disintegration, our fragmentation. Oyy
brokenness is overcome t

reflecting on (

at the source of our alienation from (
commandments and even from (

oy saylng ehad, "One” By
wod’s unity, we begin to recover o

ur
own ZELV WOoLr Of IMITOMIR
(trams Lawrence Kuuhmer and Nebwmig Polen)
76 ROSH MASHANAW AND YOm
KiPpPun . MORN
ING seRvicy .

SH'MA AND 175 BLES!

(v 2T, In the later Middle Ages, the phrase "bring us safely from
GATMERING THE :)lllhc (_""h. evoked the four corners of the tallit. As they recited
the four corners

these words, some Jews used

s unit and
symbolizing luk::‘d '"'" of holiness and mitzvot ). They would hold theit tzitzit
jews
to initiate if |

raph of the Sh'ma, where the word tzitzit s mentioned three
through the thicd p‘u‘uh instance, they would kiss their tritzit, Maory Jews today
s./As they recked e that they have lovingly undertaken to observe these

to gather together the faur tzitzn from their tallit,
ingathering (which God has protmned in the Bible

Lme
n
observe this custom, Indicating

words of Torah.
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Monotheism

Monotheism is the capac
ity to glimpse the One in
and through the changing
torms of the many, to see
the whole in and through
mhnite images. "Hear, O
Israel™; despite the
fractured, scattered, and
contlicted nature of our
expenence, there is a
unity that embraces and
contains our diversity and
that connects all things to
cach other

JUDITH PLASKOW

Witnessing

Why are the last letter of

t the Sh'ma
st letter of
the last word, 7, enlarged

the first word

the £, and the

when they are written

in the Torah? Together
they form the word v
witness,” as Isatah says

about Israel, “You are my

witnesses” (43:10). By

reciting the Sh'ma, we

become witnesses to God's

existence

The Blessing of the
Priests before

the Sh'ma

The pi

*sts in the Temple
would say the following
brakhah before the Shima
May the One who dwells
i this House always grant
you love, harmony peace
and friendship

JERUSALEM TALMUD

BERAKMHOY

Love of God

Once the Baal Shem Tov
became so depressed

that he thought, “I have
no share in the world to
come.” And then he satd 1o
himself, “If 1 love God
what need have | of para

dise? A HASIONC TALS

7’ ROSH HASHANAM AND YOM KiPPuUR

Recitation of the Sh'ma

If there 15 no minyan, add these words: God 1s a faithful sovereign,

Hear, O Israel, Aponat is our God, AboNaT alone,

Sh'n

q yisva-el Adonai el 1 Adonai ehad

On Yom Kippur the following s recited aloud, -ni'n\hvu.n-nmmh:rnu'mrdqmrrl,
Praised be the name of the One whose glorious sovereignty is
torever and ever.

Barukl m k 4 1y

y ) ,
¢ vod maiknuto folam va-ed

You shall love Apoxat your God with all your heart, with all
your soul, and with all that is yours. These words that I com-
mand you this day shall be taken to heart. Teach them again
and again to your children, and speak of them when you sit in
your home, when you walk on your way, when you lie down,
and when you rise up. Bind them as a sign upon your hand and
asa symbal above your eyes. Inscribe them upon the door-
posts of your home and on your gates. peuteronomy 6a-9

y

Adonai elohekha b'khol M'vav'kha u-v'khol nafsh’kha

hayu ha-d'varim ha-eilleh asher anoklhi

kha \

hinnantam I'vanekha v'dibbarta
ha va-derekh u-v'shokhb'kha

& shartam l'ot al yadekha v'hayu ['totafot bein

kha, U-ki'tavtam al m's

wzot beitekha u-vi-sh'arekha

It you will hear and obey the mitzvot that 1 command you this
day, to love and serve Aponai your God with all your heart
and all your soul, then I will grant the rain for your land in sea-

son, ran i autumn and ran in spring, You shall gather in your
grain and wine and ol

L will also provide grass in your fields
tor cattle

and you shall eat and be satisfied. Take care lest
your heart be tempted, and you stray to serve other guds and
bow to them. Then ADONAILY an

per will flare up against you,
and God will ¢

lose up the sky so that there will be no rain and
the earth will not yield its praduce. You will quic kly disnppﬂr

from the good land that ADONAT is giv ng you,

| erefore, impress these words of nune upon your heart and

upon your soul. Bind them as 3 sign upon your hand andasa
symbol above your eyes TFeach them to your children, SP'-‘*'
ing of them when you sit in your home, when you walk oﬂxow

way, when you lie down and when you rise up. Inscribe them
upon the doorposts of your home and on your gates.
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yo nunyan, add these words: T Tm 9%
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o Kippur the following is recited ofoud,

b Hashanah it is recited quietly
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§ even adotning
ne’s home, and €
HpLon an the mezuzah when enten g Ones

on on the 202

ear one’s heart when p!

i upon one's head and 0 ”
esls 4 U
e i i g uy, and vice vers.
U WILL HEAR VY \‘ 0 (e good, God will be good (...( wad e
tsand our fate. IF we are OB Jovertheless,

i HI ""“ly'"”‘" ot s N:l 1 evil. What is €x
| writers, most sha e

berween §
immeoral acons hav

aragraph svEs

Id 4 containing a moral balance

istood more broadly: moral and

UL =R

irect celavonship be
2. That theology was questi

e Cansequences, bath seen and

SH'MA visrarL. Habbini
literature refers 1o the
Shma as originally a
¥'rrah, a teading of a pas

sage of the Torah. Later it

became a meditation as
well —a way of focusing
on the “oneness” of God,
o much so that far some
it became 4 herghtened
moment (o experience a

mystical umon with God

NO MINYAN ‘When there s

lore

no minyan, and the
no official prayer leader,

we add the three words

1N 191 9K, “God 15 8

farthiul «

vereign,” the

initial leteers of which torm
an acrostic ol the word

amen

PRAISEO 18 THE NAME
oy T3 This phrase is not
part of the biblic al text
but was the customary re
sponse of the people to the
recitation of the Sh'ma by
the priests in the Temple
During the year, it 15 rec wed
softly, in order not ta imply
that it has the same holi
vess as the words af the
Torah itsell But an Yom
Kipput, when the people
Israel pray in punty, they
may recite their response

out loud

INSCRIBE THEM UPON THE
DOORPOSTS 7Y DNIANN
mun. The observant Jew
lives & e surrounded by
the Shima, reating itin
the MOMINg upon ansing
and at mght before gong
(0 sleep, walking past its

onesell with the words on weekday

tring 00 Peonie fillin), phylacteties
ULt

sween the nghteousness of
wed by

seak 1o a deep human need to see a
sressed here in concrete wrms may be

unseen
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Sin and Punishment
The overarching theme
of the second paragraph
of the Sh'ma is that
history is not chaotic
Actions do have conse-
quences, Individuals may
not find a direct relation
between behavior and
just or unjust outcomes,
but the course of history
frequently illustrates that
moral corruption leads to
the downfall of even the
greatest powers

The text of the second
paragraph of the Sh'ma
speaks of group respon-
sibility; interestingly, it
emphasizes our relation
ship to the earth

In our time, the fate
of our planet is not only
an issue of individual
concern or responsibil
ity, but also has become
a global matter. How we
collectively respond to
this problem will affect
every life on the planet

Redemption

The end of the Exodus
story, entering the prom
ised land, was present at
the beginning as a hope
and an aspiration. . .. God
said, "I will bring you
into a land flowing with
milk and honey,” and
also said, " You shall be to
Me a kingdom of priests
and a holy nation” The
land is the opposite of
Egyptian [mnd‘lgr Iree
farming instead of slave
labor. ... The kingdom is
the opposite of Egyptian
corruption: holiness
Instead of idolatry, Both
these promises require
human ¢ ooperation

—MICHAEL WALZER
(adapted

78 ROSH MASHANAH AND Yom KIPPUR

Then the length of your days and the days of your children, on
the land that ADONAT swore to give to your ancestors, will be

as the days of the heavens over the earth. peuteronomy gy

ApONATI said to Moses: Speak to the people Israel, and in-
struct them that in every generation they shall put tzitzit on
the corners of their garments, placing a thread of blue on the
tzitzit, the fringe of each corner. That shall be your tzitzit and
you shall look at it, and remember all the mitzvot of ADONAL,
and fulfill them, and not be seduced by your heart and eyesas
they lead you astray. Then you will remember and fulfill all My
mitzvot, and be holy before your God. I am ApoNaryour God,

who brought you out of the land of Egypt to be your God, I am
ADONAL your God—

Numbers 5 37+44
Truly—
this teaching is
constant, well-founded and cndurmg,
righteous and trustworthy,
beloved and cherished,
desirable and pleasing,
awe-nspiring and majestic,
well-ordered and established,
good and beautiful,
and so incumbent on us forever,

Truly, the God of the universe, our sovereign, is the pro(eddf'

of Jacob and the shield of our deliverance. In each genera-

tion God is present, God'’s name endures, God's throneis
wod's sovereignty and faithfulness abide ‘.
aching is living and enduring, truthful and
beloved throughout all time. As our ancestors nCCCP‘ed
incumbent on them, we ac ceptat as incumbent on us, Ot
children, and all the future seed of the House of Israel ¥

s it 2 7
serve You, Whether in ancient time, or in future time, it
good, enduring teaching, a const
principle,

established, and (

forever; God's te

ant truth, a never-chas

Truly, You are Aponay our (
our sovereign and our
and our

1od and the God of our an¢
ancestors’ sovereign, our rede
ancestors redeemer, Yoy

_ are our creator, and
rock of our deliver

ance, our redeemer and help. So You an

known throughout time, for there is no God but Yous
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TziTnT NYY. The biblical
scholar lsrael Knohl, ex-
panding a medieval Jewish
comment, suggests that
the word tzitzit may derive
from taitz, a garment worn
by the High Priest and tied
n back with a N7o0N 719,
a “thread of blue” On it
were the words M7 UTP,
“holy before Adonai” Wear
ing the tzitzit (literally, the
“little tzitz"), we are asked
to serve God in a holy way,
much as the High Priest
did; thus the paragraph
commands us to be “holy
before your God” The act
of wearning tzitzit turns us
all, metaphorically, nto
high priests.

BROUGHT YOU OUT OF THE
LAND OF EGYPT XTINNY
oI¥0 YN DINN. The
Exodus serves as the para
digmatic, ongoing model
for the search for freedom,
and when we recall the
Exodus, we continue to
hope that our own true
freedom will be achieved

rauLy TN, This word may

be read as the acknowledg-

ment of all that has gone

before. That is: all that

we have recited is true,
Thus, the next paragraph
makes explhcit some of

the affirmations imphed

in the Sh'ma and spells

out a Jewwsh creed, with
each assertion preceded by
the word NN, Addition-
ally, the word NX may be
attached to the last two
words of the Sh'ma and

be read as a description of
God: the essence of God s
truth—absolute truth may
be elusive to us, but God
s the ultimate knower of
truth. This reading is based

(Lontumeed)
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Pharaoh
The Hasidic master

Jacob Joseph of Polnoye

taught that we each

have within us a pha-
raoh—the hard one, the
cruel one, the one who
is closed to empathy and
faith. When we are able
to find and uproot the
pharaoh who strangles us
from within, that is the
beginning of our libera
tion, our truly becoming
whom we need to be.

What the Exodus
Taught

So pharaonic oppres

sion, del

the

political world. The
door of hope™ is still

open; things are ne

they migh
when what they r

De isr different

from

We stil

|
lleve, or many

of us do, what the Exo

dus hrst taught, or what
;

Our homage is to God on high who is ever praised.,
Moses, Miriam, and the people Israel joyfully sang this

song to You:

“Whois like You, ApONAI among the mighty!
Who is like You, adorned in holiness,
revered in praise, working wonders!”

Mi khamokha ba-eili

nai, m kamokha ne-dar ba-kodesh

wora t'hillot, oseih fele

At the edge of the sea, the redeemed sang a new song of
praise to Your name. Together, as one, they thanked You
and acclaimed Your sovereignty, saying:

Aponat will reign forever and ever.”

Adonai

Stronghold of the people Israel,
arise and help the people Israel!
In fulfillment of Your promise,

redeem Judah and the people Israel,
Qur redeemer is called Adonai Tz'va ot,
the Holy One of the people Israel.
ur yisra-el, kumah b

Dezrat yvisra-el

no, Kdosh yisra-el
Barukh atah Apc INA

it has commonly been ‘
i aisly bty 1, who liberated the people Israel.
meaning and possibility e ’ jor
Koiask . ' Rosh Hashanah may be | |
proper form: first, that S e
wherever you live it s probably Egy |
that ther GraRy S s
clsa k :.,:r plac vorld more attractive
a promised land; and thied, that "the + th ‘
Apue 4 e way to the
and is through wilderness” There s ¢
: 5 vay to
. get trom here to there except by joir %
¥ Y Joining together

arching
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lent Amidah for Rosh Hashanah may be found on page 1

lent Amidah for Yom Kippur may be found on page 213

rather than its more literal meaning, “rock.”

A NEW SONG WD AP
According to the liturgical
scholar Yosef Heinemann,
just as mystics of the first
millennium added the
song of the angels—the
Kedushah, “holy, holy,
holy..."—to the brakhot
before the Sh'ma, they also
added this central quota-
tion from lsrael’s Sang
at the Sea (Exodus 15:1)
following the Sh'ma, thus
surrounding the recitation
of the Sh'ma with song
Through the recitation of
the Sh'ma, our song and
the angels’ song become
a chorus of melody and
harmony, a signal of re
demprian.

ADONAI WILL REIGN M
0. Exodus 1518,

STRONGHOLD OF THE PFO-
PLE ISRAEL NI MY We
have translated the Hebrew
word tzur as “stronghold,”

In ancient times, a for

tress was built on a high rocky hill, thus the stronghold was atop the

t2ur, and the two were
in mind, ¢
Maimonides, relating to the more

identified by the same word. With this usage
he Psalmist speaks of God as our fortress or stronghold
literal translation, asks: Why is

God called M3 “rock™? He suggests that a possible meaning 1s that

God is to be
rock
1sRAEL PN The name
the conclusion
redemption.

OUR REDEEMER WHNY. 1saiah 3724

LIBERATED THE PR
10 MOst,
bless God for the redemptive 3¢

those we still hop

SH'MA AN
birakhah of the
from Egypt. (o the p
and recomme!
(ﬂwakhm ob). Itis as if (o»
out of our experience of G

Egypuan slavery.

MmN YW - W

0 THE AMIDAR. The Babylom
sh'ma, mentioning God's redeeming the people lsrael
ersonal prayers that now follow in the Amidah,

compared Lo a quarry, and we are all hewn from God's
(Guide to the Perplexed, part v, chapter 16)
“tsrael” is mentioned five times just before

of the brakhah, emphasizing the plea for lsrael’s

OPLE ISRAEL PNV DX This brakhah, in contrast
concludes with a verb in the past tense We can properly

ts that have already occurred—not
s¢ and pray for (Babyloman Talmud, Pesahim 1n7b)

an Talmud links this last

nds that there be no verbal interruption at this point
say that the possibility of prayer flows
od's love as exhibited in freeing us from

o DY wn wxy e 8o
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our God and God of our
eslors,
st Abraham, God of

. and God of Jacob,
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ind God of Leah,

ALy, awe-inspiring,

iscendent God,

who acts with lovingkindness

1d creates all things,
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children’s children

te this Silent Amidah ot the evening

wnba aT1myn nYon

and mormie g services of

ANYaRn T DY ,NNON oW NN

N ANK P Y
IMNIANX PN WX
omax oK [IninK]
APY? WZNRL,PNS NN
P20 9K MW TN
AXY 1N Smy TOX
XT3 11223 911 X
oron Yon vy X
721N Y90 My DR
[mimmx1] max en
DA MaY SR XM
20K W P07

ADONAL, OPEN MY LIPS T

o AON W
GOD OF ABRANAM DN DN W
25 we do wi

e Bt

¢ Abna

1m we als0 acknowiedge Lou s

IS Many ©©

COD OF SARAN Y

AN Y
GREAT, MIGHTY, AWE-INSPIRING N
¢ God's might is characterized by €
REDEEMER INI Judanm's mEssse
e God's teachiny
wrd NTND

mately perfectib
+ the v
ravetbooks use the w

1 in faciét
ndividual in T

ANON NIV NN, Pralm s37, whe

hy don't we say Gohary

MM NX M
AN DX DX
YK DMK WOX
YR APy R PRy
XM 123 2110
oven Y vy X
T0iN 920 P .o
LRI R MAX IO
My wnh oM 1mb

iy Kool

-
N=

every Of

s of the strange

3 ATDYA

mYnny

AMIDAN

C
WO
Bk
ward
Cads

BENDING THE RNEES ANC

BOWING

)

MW WRI? A



Immortality Remember us for hife,

Each morming You Sovereign who delights in life,
restore Consclouss 0
IR and inscribe us in the Book of Life,
my sleep-filled body, and 5 -

for Your sake, God of life.

1 awake Ve

Each spring You restore

Version with Patriarchs

Version with Patriarchs and Matriarchs;

sid aniin You are the sovereign You are the sovereign who

hibernated who helps and saves and helps and guards, saves and
winter, and Sro i
infer, and they grow shields. shields.

once more
{ Barukh atah ADoNA1,
Shield of Abraham

Each day | remember

f Barukh atah ADoNALl,
those who have died; Shield of Abraham and
they live on beyond the y >

- Guardian of Sarah.
Each moment 1 contem-
plate the rebirth of our

Second B'rakhah: God’s Saving Care

You are mighty forever, ADONAT—

peaple; | recall that You

put the breath of life into
dry bones You give life to the dead;
rraiced are You ,
Praised are You, Ad greatis Your saving power
tor planting immortality ’

in my soul, in my people Y,
You sustain the living e
‘ll\\t mn our ';\Ul.\' ‘A\ lI)l”lXSl] IU"‘"
and with great mercy give life to the dead.

You support the falling,

—ROBLRT SCHEINBERG

heal the sick,

loosen the chains of the bound,

and keep faith with those who sleep in the dust.
Whois like You, :\Imlgitl\,

and who can be ompared to You?

50\‘«‘1'0!3:11, who I\Hn‘u_‘- JL'.\(]] and Il'l‘,

and causes salvation to flourish

Who o V. ;
ho is like You, source of compassion,

who remembers with compassion Your creatures for life?
You are faithful in bringing life

to the dead.
Barukh atat

 ADON A ‘
ADONAL who gives life to the dead.

Third B'rakhah: God’s Holiness

Holy are You and holy js Your name:

holy ones praise You each d 1y

ROSH HASHANAM - EVENINC SERVICE - SILENT A
N Mioau
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the theological tension between C
Mk vurah), and God's qualities of mercy
Throughout the year, this
At this season of judgment, we
is also unsurpassed in MErcy

GIVES LIFE 10 THE DEAD oA N

tives on the afterlife have been pr
joth century. and
the specific implicauons o

understand it © be an articy
the dead.

Maimonid
{ the doctrine

become holy when we imitate

V1. We
WoLY¥'h e 1d you be merciful

‘merciful’ so shov

hould you be righteous and lovi
s

wn3

fation of God's supreme power Go

REMEMBER Us DL This
brief prayer is the first of
four that are added on the
ten days of the High Holy
Day season, Each of the
four phrases of this short
addition ends with the
word DN (hayyim), “life”

SHIELD OF ABRAHAM 121D
DMIN, After Genesis 150

GUARDIAN OF SARAN TJND
MY. Or: “the One who
remembered Sarah” (after
Genesis 211), We. who
stand here today, are the
fruit of God’s promise to
Abraham and Sarah

SUPPORT THE FALLING
0791 D, After Psalm

14514

MEAL THE SICK NOYY
7N, After Exodus 15:26
following God's self
description there as “the
One who heals”

LOOSEN THE CHAINS OF
THE BOUND DYNOX TR
Psalm 146:7

BRINGS DEATH AND LIFE
o N, Samuel 16

WHO IS LIKE YOU, SOURCE
OF COMPASSION 100 '3
DMNID 3N Jewish mys
tical tradition highlights

Sod's qualities of power and strict judgment,
and lovingkindness, TON (hesed)
brakhah reminds us that God s unsurpassed in power
add this line to remind us—and God-that God

srd. Over the millennia, many Jewish perspec
oposed, Many sages (including Saadwah Gaon,
des, 12th century) caution against speculation about
of bodily resurrection of the dead. They

d cares even for

God's qualiues: "As God is called
as God is <alled ‘nghteous’ and loving' s0

ng” (Babylonian Talmud, Sotah 14a)
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May All Be

Bound Together

The purpose of cre
atton s not division,
nor separation. The
purpose of the human
race 1s not a struggle

to the death between
classes, between nations
Humanity is meant to

become a single body. . ..

Our purpose is the great
upbuilding of unity and
peace, And when all na

tions are bound together
in one association hving
in justice and nghteous-
ness, they atone for each

other. MARTIN BUBLR

All Wickedness

Will Disappear

There were once some
lawless men who caused
Rabbi Meir a great deal
of trouble. Rabbi Meir
accordingly prayed that
they should die. His
wile, Berurialy, said to
him: "How can you
think that such a prayer
1s permitted? ... When
sin ceases there shall be
no more wicked people
I'herefore pray for them
that they turn from then
ways, and there will be
no more wicked people”
Then he prayed on their
behalf

—BABYLONIAN TALMUD,

BERAKHGT

13 ROSH HASHANAM +

EVENING SERVICE

U-v'khein—AponAt our God,

still Your awe in all You have made,

and fear of You in all You have created,

so that all You have fashioned revere You,

all You have created bow in recognition,

and all be bound together, carrying out Your will wholeheartedly.
For we know that true sovereignty is Yours,

power and strength are in Your hands,

and Your name is to be revered beyond any of Your creations, ‘

U-v'khein

praise to those who revere You,

Bestow honor to Your people, ADONAL,

hope to those who seck You,

recognition to those who await You, |
joy to Your land, and gladness to Your city.

May the light of David, Your servant, dawn,

and the lamp of the son of Jesse, Your anointed, |
be kindled speedily in our day.

U-v'khein—The righteous, beholding this, will rejoice, |
the upright will be glad, \
the pious will celebrate with song, |
evil will be silenced, :
and all wickedness will disappear like smoke,

\vhrn YUU remove th\' (yld!ln)’ ()I-Jn")gnl nce (l'l)ln lhl’ I.'A]f‘h.

You alone, Aponat, will rule all Your creation,
from Mount Zion, the dwelling-place of Your glory,
and from Jerusalem, Your holy city.

As itis written in the Book of Psalms:

"Aponar will reign forever;
Your God, O Zion, from pencration to generation. Halleluyah!
You are holy, and Your name is revered, for there is no God

but You. As Your prophet Isaiah wrote: “Adonai Tz'va-ot will

be exalted through justice, the holy God sanctified through
righteousness.”

Barukh atah AbONAL the Holy Sovereign.

TSILENT AMIDAN
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ehlights its themes as elv”‘d“wwﬂ,‘mm‘
Ihservient to the divine ideaks of justice

A0 The rest o 60

THE HoLY sovertiGn VITRD ")

o C
1he Holy God.” God's sovereignty #3

await the day

thas brochen conchudes with the
theme of the High Holy Dar-

UV KHEIN 1207 Thewe three
patagraphs, winch are 0
voduced by the same word,
23 (uvkhon), are sscribed
by many wholars to the
ind or yed century, and may
constitute the carbest poetic
addiions to the High Holy
Day Armudah

Stages of redemprion are
desenibed in the wenes of
prayers. The first parsgraph
implores God to cause the
entire world o live vith
reverence lor God. The next
paragraph discusses not the
umniversal, but the parncular
the return of the prople hrael
1o s land and specifically w
Jerusalem, and the kingship
of David. The third paragraph
describes the rejocing that
wll cotne Lo the nghteous
“when You remove the
tyranny of arrogance from the
carth” and God wil rule alone
over the entire ‘warld fram
xon and Jer

Ladpted frare Rev

AwWE FLAR . .TN2
PR Thiese emnotion are
meant to dexcribe otredience
w0 Gods will and inspate UL o

brng, sanctsty 1o the worid

THE LICHT OF DAVID 10
TITY. See Psalm 13297

YOU ALONE .. Witl aule
7137 AN Trem God's wuw
erognty 1 Always envivwoned
a the rule of justice, and

thereore a time of peace it
w the ultimaze conciuson of

hatory

ADONAI WLl REIGN FOR:
wier BB Y Yok Paalm
LCUR

Isaiah 506 lo conchsding the Brakhah, this verse
vl ¥ when earthly powen become

words UYTEN IND
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You Have Chosen Us
“Never doubt that a small
group of thoughtful, com-
mitted people can change
the world,” Margaret Mead
once said. “Indeed, it is the
only thing that ever has”
Judaism is about changing
the world. That statement
would seem too grand,
even absurd, if history did
not show that Judaism

has indeed changed the
world. ... The idea of
mission is at the heart of

the concept of chosenness,

To be chosen is not to be
better than others. To be

chosen 1s to have 4 mission

to improve the world and
to feel that when we slight
that task or abandon it,
we are reneging on our
deep purpose. There have
been times of persecution
and difficulty when Jews,
powerless and besieged,
have interpreted chosen
ness ay meaning that they
are better than those who
victimize them. But that is
the message of chosenness
disfigured by the ugliness
of history. And even under
such conditions, Judaism
did not insist that only it
adherents could be saved
or that only Jews were un-
der the care of Providence.
In the face of a world that
often told them they had
to convert in order to be
saved, Judaism declared,
in the words of the Rabbis,
that “the righteous of all
nations have a share in the
world to come.”
=~ DAVID WOLPE (adapted)

Fourth B'rakhah: The Holiness of Rosh Hashanah

You have chosen us among all peoples, loving us, wanting us,
You have distinguished us among all nations, making us holy
through Your commandments, drawing us close to Your ser-
vice, and calling us by Your great and holy name.

AT THE CONCLUSION OF SHABBAT
You, Aponat our God, have instructed us with Your laws
of righteousness, and You have taught us to abserve the
precepts that accord with Your will. ApoNa1 our God,
You gave us true teachings, just laws, and goodly pre-
cepts and mitzvot. You bestowed upon us times for joy,
days of holiness, and festivals celebrated with generous
gifts. You have endowed us with the holiness of Shabbat,
glorious festival times, and pilgrimage feasts. ADONAL
our God, You have distinguished between the holy and
the weekday, light and darkness, Israel and the peoples
of the world, between the seventh day and the six days of
creation. You have differentiated the holiness of Shabbat
from the holiness of the festival, by granting the seventh
day a sanctity above all other days, enabling Your people
Israel to share in Your holiness.

All services continue

With love, You have bestowed on us, ADONAI our God, [this
Shabbat and] this Day of Remembrance, a day for [recalling]

the shofar sound [with love], a day for holy assembly and for
recalling the Exodus from Egypt.

Our God and God of our ancestors, may the thought of us
rise up and reach You. Attend to us and accept us; hear us
and respond to us. Keep us in mind, and keep in mind the
thought of our ancestors, as well as the Messiah, the descen-
dant of David; Jerusalem, Your holy city; and all Your people,
the House of Isracl. On this Day of Remembrance respond
to us with deliverance, goodness, compassion, love, life, and
peace. Remember us for good; re
redeem us with life. Show us compassion and care with words
of salvation and kindness; have mercy on us and redeem us.

Our eyes are turned to You, for You are a compassionate and
loving sovereign,

14 ROSH HASHANAM « EVENING SERVICE SILENT AMIDAN

spond to us with blessing;
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CALLING US BY YOUR GREAT
AND HOLY NAME DY)
NP VPY LI M
The name “lsrael” means
“wresding with God™ (Gen-
es1s 32:28). Our relationship
with God 1s part of our
self-definition as Jews

CONCLUSION OF SHABBAT
VYN This prayer, which
distinguishes Shabbat from
the rest of the week, 15
slightly different from the
one ordinanly recited at the
conclusion of Shabbar. The
standard prayer emphasizes
the difference between

the holiness of Shabbar

and the weekday. Since
Rash Hashanah is not an
ordinary weekday but itself
a holy day, this alterna-

tve prayer focuses on the
differentiation between the
holiness of Shabbat and the
holiness of the fesuvals.

MAY THE THOUGHT OF US
RISL UP AND REACH YOU
NI APV, This paragraph
asks God to keep certain
things in mind, nam-
ing objects of remem-
brance that move from
the present—us—to the
past—our ancestors—and
then to future hope—the
redemption of the people
Israel. It is recited on every
festival and New Moon,
though some scholars
think that it was ornigmally
composed for the Rosh
Hashanah liturgy since 1t
emphasizes remembrance;
the traditional name for
Rosh Hashanah s “the Day
of Remembrance.”
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What Do | Want?

You know what is for my
good. I 1 recite mvy wants,
it w not to remind You of
them, but so that | may
better understand how
great i my dependence

on You ¥, then, | ask You
for the things that may not
be for my well being, it is
because [ am ignorant; Your
chowe w better than mine
and | submat myself 1o Your
unalterable decree and Your
supreme direction

~~BAMYA 1AM PAXUDA

brery Offerings

The fire that was on the
allar entered into the hearty
of the priests and worshup.
pers so that their sang was
full of passion, and the
power of prayer blled their
beings —THE ZOMAN

Your Miracles

That Accompany Us
tach Day

The s0th century Hasidic
master, the Netivot Shalom,
remarks that vach day we
are confronted with new
tasks of copair of the world,
but each dsy God renews
wreation and o there b new
etrgy that we may call on
for the new day.

5

ROSM HASHANAM - EVINING Stxvicy

Our God and God of our ancestors: May You be exalted over
the entire universe in Your glory, may You be raised up over
all the carth in Your splendor, and may You manifest Yourself
to all the inhabitants of the world 1 the majestic beauty of
Your strength. Then all creatures will know that You created
them; all living things will understand that You gave them
life; and everything that breathes will proclaim: ADONAT, the

God of Israel, is sovereign, rulmg over all.

Qur God and God of our ancestors, [embrace our rest,]
make us holy through Your mitzvot and let the Torah be our 1
portion. Fill our lives with Your goodness and gladdenus
with Your triumph. [ApoNAT our God, grant that we inherit
Your holy Shabbat, lovingly and willingly, so that the people
Israel, who sanctify Your name, may find rest on this day) h
Punfy our hearts to serve You truly, for You are the Godof
truth, and Your word is true, eternal, and unchanging,

Barukh atah ADONAL ruler of all the earth, who makes i
[Shabbat, ] Israel and the Day of Remembrance holy.

Fifth B'rakhah: The Restoration of Zion

ApoxAt our God, embrace Your people Isracl and their

prayer. Restore worship to Your sanctuary, May the [ﬁe.ry
offerings and ] prayers of the people Israel be lovingly ac-
cepted by You, and may our service always be pleasing,

Let our eyes behold Your merciful return to Zion. Barukh
atah AboNAL who restores Your Divine Presence to Zion,

Sixth B'rakhah:

Gratitude for Life and Its Blessings
f We thank You,

! i B
You who are our God and the God of our ancestors through

all ime, protector of our lives, shield of our salvation.
From one generation to the next we thank You and sing You

i
prases—for our lives that are in Your hands, for our soul§

that are under Your care, for Your miracles that accomp

us each day, and for Your wonders and Your gifts that are

with us cach moment evening, morning, and noon.

rood, whose merc y 15 never-ending
the One who s compassionate, whose love is unceasings
We have always placed ow hope in You

You are the One who iy

CMLENT AMIDANK
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BESTORE WORLMIP 1O
YOUR SANCTUARY IV
Ry pariaate gy
Acgordng 10 the Batyho
nan Tabmud, "ty wnor
the day when the Tarmple
wan devtroyed, there

has bewn an ron bae

er veparating hwraed lrom
Cod™ (Berakhut b The
destruction of the Termple
0 perusaiern. fest by the
Babylomars « A6 801
and then by the Romans
M 2O C L wete Cataciy
THC events o eatly jewish
hatory The prayer for
restoration of the Temple
wrvice expresses longing
o recover the semse of
ammedate Connecton
with God that » beleved
1o have charactonaed the
Temple sevvice

TIRY OFFERINGS U0
SN The phrase hery of
fenngy” onganally referred
10 the sacrifices m the
Ternphe, but laser medieval
and Masdhc {OMmMENLaton
understood (@ as & dexrp
non of the intenuty of
rebgrous fervor required of
e prayer it o i to say
“May owr prayen hiave the
same mearng and effect
as burmy offerings once did
for ous anceston.”

YOUR DIVINT PRESENCE
Y The Hebrew word
shekhnah has been uwd
for conturses ta tefer o
Cond & immanence, the
presence of God that v
felt o the world. The word
shek ungh i gramimals
cally terninine Accondeanghy
fewssh mystcal tradinon
has tended to persomly

as female the Divine Pres
oo, wha i known as the
Shektunah
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The Blessing of Shalom
When the blessing of
shalom is lacking, how-
ever much we have of
other blessings— wealth
or power, fame or family,
even health—these all
appear as nothing. But
when shalom is present,
however little else we
have somehow seems
sufficient.

Shalom means “peace,” of
course, but it means so
much mare as well:
wholeness, fullness, and
completion;
integrity and perfection;
healing, health, and
harmony;
utter tranquility;
Joving and being loved;
consummation;
forgiveness and reconcili-
aton;
totality of well-being,

And even all of these
together do not spell out
sufbciently the meaning
of thalom_ But though
we cannot accurately
translate or adequately
define shalom, we can
expenence it.

—HERSHEL |. MATT

16 KOSH MASHANAH - EVENING SERVICE - SILENTY AMIDAMH

For all these blessings may Your name be praised and exalted,
our sovereign, always and forever.

And inscribe all the people of Your covenant for a good life.

May all that lives thank You always, and praise Your name
faithfully forever, God of our deliverance and help.

{ Barukh atah ADoNar, whose name is goodness and to
whom praise is fitting.

Seventh B'rakhah: Prayer for Peace
in the evervng, we say

Grant abundant and lasting
peace to Your people Israel
and all who dwell on earth,
for You are the sovereign
master of all the ways of
peace. May it please You

to bless Your people Israel
atall times with Your gift
of peace.

In the morning, we say.
Grant peace to the world:
goodness and blessing, grace,
love, and compassion to us
and all the people Israel. Bless
us, our creator, united as one
in the light of Your counte-
nance; by that light, AboNat
our God, You gave us a guide
to life: the love of kindness,
righteousness, blessing,
compassion, life, and peace.
May it please You to bless Your
people Israel at every season

and at all times with Your gift
of peace.

All services continue

May we and the entire House of Israel be called to mind and
inscribed for life, blessing, sustenance, and peace in the Book
of Life.

Barukh atah ADoNAl who brings peace.
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MAY YOUR NAME 8
PRAISED AND EXALTED

0P SO T, In

the language of the Bible )
and the prayerbook. “God's
name 1 exalted” when

we acknowledge God.
recognize God's goodness
m creavion, and act to
enable Cod's justce and
compassion to be visible in
the world.

AND INSCRIBE 212 This
s the third of the four
specal inseruions in the
Amidah for the Ten Days
of Repentance. There is 2
provﬂwﬂo‘mh“:“
first we prayed for God’s
mercy that we may live
another year: now we pray
that the kfe we are granted
be good.

IN THE BOOX OF LIFE 203
v This 18 the last of the
four specal insertions in
the Amidah, added for the
Ten Days of Repentance.
|nmnﬁruladdtuonfh¢
theme of a “good Ife” &
Mm.umwut
and prospenty.
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Personal Prayers Concluding the Amidah

My God, keep my tongue from evil, my lips from lies. Help me
ignore those who would slander me. Let me be humble before all.
Open my heart to Your Torah, that I may pursue Your mitzvot.
Frustrate the designs of those who plot evil against me; make
nothing of their schemes. Act for the sake of Your name, Your
power, Your holiness, and Your Torah. Answer my prayer for the
deliverance of Your people. May the words of my mouth and the
meditations of my heart be acceptable to You, ADONAL my rock
and my redeemer. May the One who brings peace to the universe
bring peace to us and to all the people Israel [and to all who dwell

on earth]. Amen.

2 day the f wIing may be added
Creator of beginnings, as You created Your world on this day, unit-
ing fragments into a universe, so may it be Your will to help unite
my tragmented heart and the heart of all Your people Israel to love
and revere You. llumine our lives with the light of Your Torah, for
in Your light do we see light. Grant us this year a hint of the light of
redemption, healing, and peace. May the words of my mouth and
the meditations of my heart be acceptable to You, AboNAL, my
rock and my redeemer.

HASHANAHM - EVENING SERVICE -

SILENT AMiDAaN

R

n the first day the foliowing may be added:
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n the second day the following moy be added
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osh Hashanah morming, continie on page 51
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MY CoD "ON. The Baby-
lonan Talmud says that
every Amidah must be
accompansed Dy a persona
prayer (Berakhot 17a) The
prayer that 1 printed here
for the firse day is one of
the Talmud's exemplars, it
5 artnbuted o Mar son of

Ravina {sth century ). The

prayer for the second day

appears in the Prague

ing is by Jules Harlow. Both

prayers are destinguished by

thewr use of the first:person
sngular ("7 “me.” “my”
whereas aimont all other
prayers are m the first
person plural ("we.” “us”

“our”)

MAY THE WORDS Y7 V70

Psalm w5

FOR IN YOUR LIGHT DO Wi
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Translation

Hin'ni:

Here I Stand
Here | stand, impov-
erished in merit, trem-
bling in the presence of
the One who hears the
prayers of Isracl. Even
though 1 am unfit and
unworthy for the task,
1 come to represent
Your people Israel and
plead on their behalf,
Therefore, gracious
and merciful AboNaz,
awe-inspiring God

of Abraham, Isaac,

and Jacob, of Sarah,
Rebecca, Rachel, and
Leah, 1 pray that 1
might successfully seek
compassion for myself
and those who send
me.

Charge them not with
my sins and let them
not bear the guilt of
my transgressions,
though I have sinned
and transgressed. May
they not be shamed
for my deeds, and may
their deeds cause me
1o shame. Accept my
prayer as if it were
uttered by one worthy of

this task, a person of good repute,
what might trouble me. May our f,
our sins. Transform our afflictions and thos:
Integrity and peace and may there be no obstacl,

May it be Your will, Aponas, God
Leah, great, mighty, awe-inspiring,
be there with you, in the way that 1
through the merit of all honest, rig

Praised are You,

mercitul God, who hears pr

140 noswu HASHANAK - Musay SERVICE

HIN'NI: THE PRAYER OF A FEMALE LEADER:
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whose voice is sweet and whose n
ube accepted lovingly ar
¢ of all Israel to joy and

ature is pleasing to |
1d may Your love

: gladness, life and pea
s mnlmn(mg my prayer.

aith in Yo

of Abraham, Isaac, and Jacob, Sarah
transcendent God, who ' '
will be there wigl
hteous, an

Rebecea, Rachel
o responded to Moses, saying,
' YOou,” that my prayer reach Your thro

d devout People, and for the sake of Your
ayer
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HIN'NE DD The responsi-
bility of the leader in the
High Holy Day services
is especially weighty, tor
unlike Shabbat and festival
prayers, the prayers of
these days, occurring as
they do anly once a year,
are less familiar to the con-
gregation. In the Middle
Ages, when most of the
congregation did not pos
sess a prayerbook, leading
the congregation in prayer
was an even weightier task
Thus, there developed the
tradition of the leader pri-
vately praying that the ser-
vice might be conducted
properly: that the people
be inspired and that God
be moved by the pleas of
the congregation. There
are many such prayers,
called rshuyot—the
particular rshut printed
here was one most often
recited In Lastern Europe.
It was composed in the
with century and its author
is unknown, Originally the
prayer was recited silently
by the leader; and even
today, when it has become
a public statement in mu-
sical form, some porton
ol it is recited meditatvely
and quietty

ONE WORTHY OF THIS TASK
99 An early citation

n the Talmud declares
that the person leading

the congregation in prayer on a solemn day ought to be
someone who Is ragil. The Talmud then lists the qualities
that a ragil should have, and the poet has included many
of these here (Babylonian Talmud, Taanit 16a)

GOOD REPUTE NN) 12794 This unusual Hebrew phrase

is defined in the Talmud by Abbaye (late 3rd century,
Babylonia) as one about whom nothing bad has been said
(Babylonian Talmud, Taanit 16a).
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REPETITION OF THE AMIDAH

Prayer
Prayer takes the mind
out of the narrowness of
self-interest, and enables
us to see the world in the
mirror of the holy

= ABRANHAM 1OSHUA

MESCHEL

God of Our Ancestors
As Jews on a religions
quest, we recognize
that we are, first of all,
inheritars. Our spintual
vocabulary, our values,
the lives that we lead are
pathways built on mark-
ers lasd down by those
who came before us.
Beginning on the roads
that they surveyed, we
are each able to proceed

on our own religious

joumey. Surel

if we
grow at all religiously,
we will end up in a dof
ferent place than they;
but as we look back, we
will always be reminded
that it was possible for
us to begin on our way
because of the journey
they undertook

We riie ad the ark s opened

As | proclaim God's name, ADONAI

ADONAL, open my lips that my mouth may speak Your praise,

First B'rakhah: Our Ancestors

Vervion with Patrarch

Barukh atah ADONAI,

our God and God of our
ancestors,

God of Abraham, God of
Isaac, and God of Jacob,

great, mighty, awe-inspiring,
transcendent God,

who acts with lovingkindness
and creates all things,

who remembers the loving
deeds of our ancestors,

and who will send a redeemer
to their children’s children
with love

for the sake of divine honor.

, exalt our God.

Version with Patriorchs and A
Barukh atah ADONAL,
our God and God of ous
ancestors,
God of Abraham, God
Isaac, and God of
God of Sarah, God of
Rebecca, God of R
and God of Leah,
great, mighty, awe-insp|
transcendent God,
who acts with lovingkin
and creates all things,
who remembers the lo
deeds of our ancestol
and who will send a red
to their children’s
with love
for the sake of divine b
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Inspired by the insight of sages
and the teachings of those who

acquired wisdom,

THE READIR'S REPETITION
OF THE AMIDAN. In the
ancient and medieval syna-
gogue, the slent Amidah
was repeated aloud by the
serwice leader since indi
vidual prayerbooks were
wirtually unknown through
the first millennium, Even
25 MANUSCNPE copies be
came more available in the
fatter half of the Middle
Ages, they were largely the
possession of the wealchy,
and most ordinary people
still did not have access to
one The reader’s tepetition
was especially important
and became an occason
for poetic embellishments
of the standard prayer. The
Rosh Hashanah addinions
emphasize the themes of
God's soveregnty and the
judgment that i effected
on this day. Interestungly,
Maimonides (Egype, vath
century) favored abolsh
ing the silent Amidah and
retamning only a reader’s
repetion, snce he felt that
the recitanion of both was
prompung too much chat
ter and desturbance during
the repetiion

I open my lips in prayer an
to entreat the sovereign of

the supreme ruler,

he ork it dosea

81
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d supplication
all sovereigns,

GO0 OF SARAH MV 2N . . . DITAN "X, The tradition of recit
‘ h God's own speechu at the burning
h of the patnarchs onginates wit .
et iog e ':;dvewng Moses by saying, "1 am the God of Abraham, the God of
Dk og m:;d of Jacob.” Some congreganons add the names of the four matrarchs
b wod e of this brakhah, because of theyr signihicance as founders of our people,
l:‘::" W“:’"‘S“' effort ta reclaim and honor women as role models of faith
and as part of o

COD OF ABRAHAM .

¥ D20 TOD. These lines serve o mtroduce piyyubin, p.)ﬂ:(
Koy address the holy day’s themes. The reference to "sages
a relic of the era when adding pryyutim was a
ed this appeal to the authanty of those sages who

ned that the Amidah's pryyutsm are faithiul

byee, T ‘MIM(‘O::‘::J:‘;:J;-(M and midrashic quotations. Ity words
u::-’k-yiev s personal plea for inspiration (o guide the con
nder of the leader’s responsibidity as one who

INSPIRED BY TH
additions to the Amidah, that .
and “those who acguired w@om [
matter of CcoONLIOversy. which prompt
permitted t
{0 tradition, in that they are
$ T
continue 1o have meaning &
Rregation apprope ately—3a V)«p‘umc::;w
represents the congregation belore
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This Wor
the Next

id and

One way to think of life

and death

ntioned
Aisto

ate our own

Remember us for life,
Sovereign who delights in life,
and inscribe us in the Book of Life,

for Your sake, God of life

Version with Patriarchs Version with Patriarchs and Mnmo’dl.
You are the Sovereign You are the Sovereign who
who helps and saves and helps and guards, saves and

shields. shields.

Barukh atah ADONALI, Barukh atah ADONAI,
Shield of Abraham and

Guardian of Sarah.

Shield of Abraham.

Second B'rakhah: God’s Saving Care
You are mighty forever, ADONAI—
You give life to the dead;

great is Your saving power.

You sustain the living through love,

and with great mercy give life to the dead.
You support the falling,

heal the sick,

loosen the chains of the bound,

and keep faith with those who sleep in the dust.
Who is like You, Almighty,

and who can be compared to You?

Sovereign, who brings death and life,

and causes salvation to flourish.

y ed, m' eth meitim b'rahamim rabbimg
f fei } u-mattir asurim, u-m'’kayyeim emunate
heinei af t khamokha ba-al g'vurot u-mi domeh lakh, mélekil
' h u-matzmi-ah v'shu-a}

B2 ROSH HASHANAK - MORNING SERVICE - Repgy)y

1ON OF THE AMIDANH

n with Patniarchs and Matngrcks
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Version with Patrarcs

J201 VUMY MY IN s four phrases ends with
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.DCW,JK SHIELD OF ABRAHAM 1)

51, wh
Abrahar

fear, Abram, for | will sheeid
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r others,

153aC a3 an expres
Cod’

The Jewith

care and protecton.

people who
stand here today are the

fulhiimen

1) PID. For centunes.

exert control o

often through the threat
of physical ijjury. Power was—and in many
places 2round the world, continues to be—
measured by the ability to overcome a srong
enemy, o 1o enfeeble and imprison others. In
this brakhah, the definition of power u the
opposite: God's power 15 manifest through
hesed, love and kindness, especially to those
who are most vulnerable: the fallen, the sick

and the bound
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And 5o, let us declare ADONAT our sovereign!

ADONAT reigns! ADONAT has reigned|

Adonai melekh! Adonai malakhl!

Aponal will reign forever and ever!
Adonai yimlokh lolam vaed! il

All those who dwell on high announce God's glory:
All those who dwell on earth offer blessings:

Those above and those below raise up their voices, exalting God:

_ 5
ApONAT reigns! ADONAL has reigned!
Aponar will reign forever and ever!

ADONATI reigns!
Adonai melekh!
ADONAT has reigned!
Adonai malakh! i
ADpONAT will reign!
Adonai yimlokh!

Adonai melekh! Adonai malakh! Adonai yimlokh lolam vaed!

All the angels on high skillfully acclaim:
All earthly rulers offer words of praise:
Those abave and those below acknowledge with certainty:

Apowal reigns! ADONAT has rei
Aponar will reign forever and ever!

All powerful forces on high sing:
All mortals vigorously declare:

Those above and those below harmoniously recite:

ADONAI reigns!
ApONAT has reigned!
Aponart will reign!

ApONAlreigns!
ADONAT has reigned!
ADONAT will reign!

ADONAI reigns! ADONAT has reign«!l

Aponar will reign forever and ever!

All holy beings sanctify God with holiness:
All the communities of worshippers truthfully declaim:
Those above and those below peacefully proclaim;

ADONAI reigns! ADONAT has reige

G
!
ADONAI reigns!
ADONAT has reig
Aponal will reig

ADONAL will reign forever and ever!

All the fiery sparks are renewed each morning, saying:
) :

All those treasured from on high whisper quietly:

Those above and those below join in reciting

the threefold sanctification:

ADONAT reigns! ADONAT has re
ADONAT will reign forever and_

ADONATI reigns!
ADONAT has reigne

Aponat will re

o
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1on of verses of praise that, according to the proph:

tering angels (lsaiah 6:3; Ezekiel 3:12). This poem, by

modeled after a similar poem by Elazar Kallir

16 the Divine: "Adonai reigns” (Psalm 96:1), "A

lorever and ever” (Exodus 15:18).

AL THOSE WHO DWELL ON EARTH DY
e o carth found in the Book of Job (37:17).

THE THREEFOLD SANCTIFICATION DPW7VR w\?v
10N of heaven and earch. This piyyut was OfIgind
the piyyutim in this section.

ADONAI REIGNS 170 7. In
each stanza of this piyyut (five
of which are presented here,
out of the twelve stanzas in
the entire poem), the first
line describes how the angels
and celestial beings proclaim
God’s praise. The second line
refers to the prasse of God
that oniginates from mortals
on earth, and the third line
emphasizes that heaven and
earth together extol God.

The final stanza, however, is
ambiguous. and its second
line, kol tarshishei govah, 15 un-
derstood by some translators
and commentators as a refer
ence 1o the heavenly sphere
but by others as a reference to
the earthly sphere. (Tarshish

is the name of one of the
precious stones in the High
Priest’s breastplate [Exodus
28:20, 39713}.) The distinction
between heavenly and earthly
creatures seems to fade away
by the end of the poem, as
both groups come together to
praise God. The final phrase,
b'shillush m'shal'shim, “recite
the threefold sanctification,”
15 a reference to Isaiah 6:3, the
verse at the centerpiece of the
Kedushah: “"Holy, holy, holy

s Adonai Tz'vaot,” which is
pointedly described as recited
by both angels and humans.
This joint praise by divine and
earthly bengs Is the hallmark
of the Kedushah, the core of
which is the human articula

ets Isaiah and Ezekiel, were overheard from God's minis-
Simon ben Isaac ben Abun of Mayence (1ith century), was
(sth-6th century). The poem combines three biblical references
donai has reigned” (1 Chranicles 16:31), and "Adonai will reign

)ow D). Literally, “All those who dwell in quietness,” a poetic refer

3. The daily recitation of the Kedushah is seen as the unifica-
lly composed as introduction to the Kedushah, as were all

8 ROSH .
4 HASHANAM MORNING SERVICE “(P("IVI()N OF THE AMIDAH
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God’s Justice 3

L setting out to ne and the leader repeats it

reate the world, God Y. Sovereign

} And so, let all crown You, Sovereign,
| “ the ultimate arbiter of justice,

bu

who probes all hearts on the Day of Judgment,
and reveals what s hidden, with justice;

wi

s the voice of truth on the Day of Judgment,
and pronounces rules of justice;

who is wise and acts lovingly on the Day of Judgment,

and remembers the covenant, while dispensing justice;

ion for all creation on the Day of Judgment,

and purifies the faithful with justice;

;
10 has compas

MIDKASH
CENESIS RABBAM

who knows our thoughts on the Day of Judgment,

d[\J overcomes anger w I”\ justice;

ipture who is clothed in righteousness on the Day of Judgment,
and whose forgiveness of wrongdoing is a hallmark of justice;
who is revered in praises on the Day of Judgment,

pursue { Deuteronomy
16:20) were interpreted

w way by and exonerates us as an exercise uﬁuﬂuc;

who responds to those who cry out on the Day of Judgment,
and demonstrates mercy in justice;

who discerns all mysteries on the Day of Judgment,

and holds close those who ser ve God with justice;

s compassion for the people Israel on the
Day of Judgment,

ith justice;

and who upholds those who trust wholeheartedly in the Divine,

on the Day of Judgment

din
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b ARBITER OF JUSTICE 777 ‘
< 1"7. This short pryyut by ! ‘
'
Elazar Kallir (the Land of {
‘111—\3’ b:’ﬂ ’lb ]321 srael sth-6th century | ‘

T Y 9xd bl |

,],1 DM n’::"} ]n]:5 the major High Holy Day

theme of God a5 the ju

70 o iy

7T D2 TOn A b

of the world

VOICE OF RICHTEOUSNESS

e e

TIOM PUYD UMY e phease refors o LI
TTOP2  nawm v e ’
JTDM NPT WahY the poer nghteous benav !
oM ndanxmy R 1
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J7 oM ny omb "J‘r"”;: rv»n"::’;:‘x ] t _3
JTOM YDMNIOMNY  dependingon 1B

s one of the most heav- :

fy wenghted wic

Jewash tradivon. It usually conn
judgment and the insistence on t
of behavior. Indee:
intimidating tone, but soon the theme of Cod"

od’s quality

g us to high

this pryyut begins with an 1m

enters. God's judgment is then depicted as tempered with
love and therefore redemptive

WHO REMEMBERS THE COVENANT WHILE DISPENSING JUSTICE
P13 U2 NY. In the Book of Exodus, when God is enraged
at the prople tsrael after the golden calf episode and declares

J of the

a0 intention to destroy them

covenant that God had establit
Jacob—and Cod relents (Exod
wpp
for life in the com

ith Abraham, Isaac, and

Thus, rerundi

d

rts the ar

of the coven
must be judgec

SO INDY Literall the ¢ ’.
EXONERATES US PQUYD NADY. Liters 3 the carned

ones.” Thi is 2 reference to Isaah 4603 v
image W descnibe God's relationship wath lsr

25 2 rmaternal

the womb”)
HOLDS CLOSE THOSE WHO SERVE GOD WITH JUSTICE )P0
YTIITIIY
When we act justly, we s

More lerally, “who acquires servants vaa ju

he Drvine
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The Kedushah WP weousman 51 (o o

Naw, may our sanctification rise up to You .-]‘7)3 1J‘ﬂ5r\' .‘UjN » ,nmp n&yﬂ 15,‘ P ”, ":" ’: ":‘ v '.:‘ el , i
for You, our God, are sovereign ; " l-i ;

MW IMK DUTRRY DU D913 Jw-nx v
TMINY AT OK AT R 300 T Yy 3n93 o1n

Let us hallow Your name in this world as it is hallowed in the

high heavens, as Isaiah wrote of his vision, diffesent veruons. but -
k \ h cried out to the other 'n‘x;x mi w‘T’? .W\'IP ’W11P “T'm iR ' 5
Holy, holy, holy s Adonai Tzva-ot, the whole world is filled JM Y\Kn'b) Xon I - ol il !
A nge Set R . Py g e
2N > with Gods glory i ry whet 9
Raot oo, et s \ T'='va ot m'lo khol ha-aretz k'vode 2P DYMWN PIM K N wy) % 1K 5l g !
espect and love one : OMKR M2 Dn’_ﬂv” OO NRYY DRWIND e “ '
wther and a I'hen in thunderous VOICE, nising above the chorus of S‘I‘aﬁm, 3 2 2 prayers surroanding (hese

other heavenly l\'lz'.:;\ cry out words of Mcx\mg: 1n1pnn T '\\1; versEs vary. Un

Praised 1s ADONALS glory wherever God dwells.”

NMIX D201 2 %Y oI0) V0N 290 Mipnn
S | s TV D9WY MM aNpa 13 9nn M b

AVOUZRAMLNAIAN  Our sovereign, manifest Yourself from wherever You dwell;and Iy ANY D"?W“’ N2 UM 210N .pwn
rule over us, for we await You, When shall You rule in Zion? 1272 ﬂI‘HD‘?D IR MY DN N mm
Letat be soon, in our day, and throughout all time. May You ARTS MYNR M T Sy 1Y "YW KA

be exa

e ——— s ——

und sanctified i Jerusalem, Your city, from generas
eration, forever and ever. May our eyes behold Yous o an 1'[‘? ns TIIX Dy M o
domunion, as descnibed in (is-\-m::};n\t praise offered to Youh)' very presence of God
prociaim Your just rule WMTPR -"ln\UTP oyl NN .15-‘3 ™ MM M7 rounded by angehc

.. , LA . ~ 4 Hobiness i GOod's essentia
Apovar will reign forever 11 5% 1 v Bhivh Wi K wEn WYX NN

vour God, 07

David, anointe

qQuality, a qualuy of

which
ion, from generation to generation. Halleluyah! SNK VT DAT3  humam can partake when
\C &) > dedic d w Cod and
yih? yyon 1d for, hal'luyah ted whea 8¢t

g I TNt

God's mercy and love

to another we will declare Your greatness

THE WHOLE WORLD 15 FILLED WITH COU'S GLOKRY! NP2

Ver sanct ou with words of holiness, Your pl’-ﬂ“ 11930 YIND™T2. There are two contrasting themes in the
rl \ N 18 t0 be found everywhere, and God
rleave our lips, for You are God and 5\1\'cltlL:ll,BY¢" Kedushah God 1s to be four where, 2 \ '

SN - hidden from us. The paradox of the religious b s that at
SO DOy ’

imes we feel 3 divine presence chose at hand and at ochey

times God's absence 14 ternibly palpable

“PRAISED 15 ADONAL'S CLORY WHERIVER COD DWIELLY

WD M TIAY TN, Ezeluel heard this cry as he was

carried away by the wind tramsportung him to preach t

the exiles in Babylonia (312

WiLL RUICN roxevir T Every Kedushah of the Armidah

oy od's » o Paalin
ends with this verse proctaiming God's soveregnty 2

146:10)
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Many Faiths, One God

Is it really our desire

to build a monolithic

society: one party, one

view, one leader, and no

opposition? Is religious

uniformity desirable or

even possible? .. . Does

not the task of preparing

om of God

require a diversity of tal

ents, a vanety ot nt

soul-scarching as well as

opposition

Perhaps it is the will

of God that in this eon
there should be diversity
in our forms of devo

tion and commitment
to God

—ABRANAM JOSHUA

MESCHEL

B7 wOosSM MASHANAN - MORNING SERVICE

U-v'khein—Aponat our God,

instill Your awe in all You have made,

and fear of You in all You have created,

so that all You have fashioned revere You,

all You have created bow in recognition,

and all be bound together, carrying out Your will
wholeheartedly.

For we know that true sovereignty is Yours,

power and strength are in Your hands,

and Your name is to be revered beyond any of Your creations.

U-v'khein—Bestow honor to Your people, ADONALI,
praise to those who revere You,

hope to those who seek You,

recognition to those who await You,

joy to Your land, and gladness to Your city.

2mhah ic KRa vsason | ire ‘]

May the light of David, Your servant, dawn,

and the lamp of the son of Jesse, Your anointed,

be kindled speedily in our day.

U-v'’khein—The righteous, beholding this, will rejoice,
the upright will be glad,

the pious will celebrate with song,

evil will be silenced,

and all wickedness will disappear like smoke,

when You remove the tyranny of arrogance from the earth.

You alone, Aponai, will rule all Your creation,
from Mount Zion, the dw elling-place of Your glory,
and from Jerusalem, Your holy city.

As itis written in the Book of Psalms:

"ADONAI will reign forever;

your God, O Zion, from generation to generation.
Halleluyah!” ‘
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U-V'RNEIN 122). These three
paragraphs, which are
ntroduced by the same
word, 1931 (u-v'khen), are
ascribed by many scholars
to the 3rd century, and
may constitute the earkest
poetic addwons to the
Amudah.

Stages of redemption
are descnbed in this
senes of prayers. The first
paragraph implores God
to cause the entire world
to live with reverence for
God. The next paragraph
discusses not the universal
but the parucular: the
recurn of israel to its land
(and specifically to jerusa
lem) and the kingship of
Dawvid. The third paragraph
descnbes the rejosang that
will come 1o the nghreous
*when You remove the tyr
anny of arrogance from the
earth™ and God will rule
alone over the entire world
from Zion and Jerusalem
acthupted from Rewven Hammey
ADONA! WILL REICN 171
M, yimlokh Adonan

Psalm 1600
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Avinu Malkeinu, do this for the sake of those who were martyred for Your
holy name.
Avinu Malkeinu, do this for the sake of those who were slaughtered for their
exclusive devotion to You.
Avinu Malkeinu, do this for the sake of those who went through fire and water
to sanctify Your holy name.
Avinu Malkeinu, do this for Your sake if not for ours.

Avinu Malkeinu, have mercy on us, answer us, for our deeds are insufficient;
deal with us charitably and lovingly, and redeem us.

1 banu ma-asim,

AVINU MALKEINU: ALTERNATE VERSION
Avinu Malkeinu, we have sinned in Your presence.
Qur creator, who blesses us, we have no sovereign but You.
Our redeemer, who guards us, act kindly, in keeping with Your name.
You who seek us out and sustain us, make this new year a good one for us.
You who are our glory, our savior, annul every harsh decree against us.
Ancient One, our rescuer, nullify the designs of our foes.
Provider, our refuge, rid Your covenanted people of discase, war, hunger, captivity,
and destruction.

You who are our strength, who gives us life, rid us of ever y oppressor and adversary.
You who purify us and have mercy on us, forgive and pardon all our sins.
You who form us and instruct us, return us to Your presence, fully penitent.
You who establish us and provide for us, send com

plete healing to the sick among
Your people.
You, our beloved, who raised us, remember us favorably.
Avinu Malkeinu, inscribe us for good in the Book of Life,
Avinu Malkeinu, inscribe us in the Book of Redemption.
Avinu Malkeinu, inscribe us in the Book of Sustenance.
Avinu Malkeinu, inscribe us in the Book of Merit.

Avinu Malkeinu, inscribe us in the Book of Forgiveness

ROSH HASHANAH - MORNING SERVICE . AVINY MALKEINY
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AVINU MALKEINU 1OR
11991, The images of God
s “our father” (avinu) and
“our sovereign” (malkeinu)
are central to much of
the High Holy Day liturgy.
Yet these images may not
have the same resonance
for us as they once did for
our ancestors. At the same
time, the tradition is filled
with many different meta
phors for God. Therefore
we offer this alternauve
version, featuning a variety
of imagery. Its synonyms
and metaphars for God are
maostly taken from usages in

other parts of the lturgy. Its

alphabeucal listing conveys
the idea that we grasp the
ineffable God through an
infinite number of images
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€ When we really begin a

new year it is deaded

actually repent

»e truly alive and

wrely exist;

tulfillment

day and who shall

tattain fulfillment in

no

eir day;

hall be plerced by the

word of envy and

hall be tom by the

wild beast of resentment;

who shall be shattered by
the earthquake of social

e and whao shall be

d by the pressures

of conformity

ontent and

| wander in
scarch of satistactuon;

who shall be serene and wh
shall }

who shall be ar case and
who shall be aflicted with
anxicty

hall be §

richint lity

who shall be brought low

with futil

d who

shall be exalted through
achievement

But repen v, ar
& we
t haracter of

sur live
Let us resolve to repent, to
pray, and to do good deeds

s0 that we may be gina

truly new year

h‘,j ROSH HASHANAM + MUSASF SERVICE

Third B'rakhah: God's Holiness
May our sanctification ascend to You,

tor You are our Sovereign, God.

U-NETANEH TOKEF

The ark is opened

THE SACRED POWER OF THE DAY

Let us speak of the sacred power of this day—profound and
awe-inspiring. On it, Your sovereignty is celebrated, and Your
throne, from which You rule in truth, is established with love,
Truly, You are Judge and Prosecutor, Expert, and Witness;
completing the indictment, bringing the case, and enumerat-
ing the counts. You recall all that is forgotten, and will open
the book of remembrance, which speaks for itself, for our own
hands have signed the page.

The great shofar will be sounded and the still small voice will
be heard

Angels will be alarmed, seized with fear and trembling, declar-
ing, “This very day is the Day of Judgment™—for even the
hosts of heaven are judged; no one is innocent in Your sight.

All that lives on earth will pass before You like a flock of sheep,

As ashepherd examines the flock, making each sheep pass
under the staff, so You will review and number and count,

judging each living being, determining the fate of everything
in creation, inscribing their destiny,

On Rosh Hashanah it is written, and on the Fast of the Day of
Atonement it is sealed!

arosn ha-sha weivun, u-y

yom tzom kippur yeibateimun,

How many will pass on, and how many will be born;

who will live and who will die;

who will live a long life and who will come to an untimely end;

who will perish by fire and who by water; who by s“'md‘nd
who by beast: who by hunger and who by thirst; who by
carthquake and who by plague

who will be strangled and who will be stoned;

who will be troubled;

vho will be disturbed;
who will be tranquil and w

who will be at peace and

who will be serene and

ho will be tormented;
wed and who will be enriched;

ow, and who will be raised up.

who will be impoverisl

who will be brought |

REPevivioN OF THE AMIDAM

-

90 9K NNK D, AWTR YN 7 P

i opened
121 .01°K) K71 XIT %D D NWTR qpn mann
NMKQ TYY 2WN) KD TON2 1121, 3070 XwIin
anisy IV YTIN 17101 11T KIN ANK D NRX
nNoOM .NIM2W3T~2 731 M 79It B
93 T onIm X NI NI 190 NX
Ja DX

DOXYM YNW? TR NT P Vi 71T 10w
TR O 7130 MR PR Y M en

1772 Y 11 XY 03,112 DI KX DY Tp2
AV NIP2D N 130 97 A ooy K39
9100M YA 12 VW NOR LKS 1R AT
AMatYaY xR iR Y2 Wl Mpant.anm
‘ ' .03"7 MITNX N0

JINM M52 OIS DI AN MER UK

IR AIR2) YT 71D
M e m
4¥pa X9 ™ J¥p2 M
~ omamwxam
oM e,
-NY:JSJ m MM
DAY M WY M
.n‘?’p'c; m apumn
1M M D

.r\'m; m OpPY
o a M AL I PAVARDA
m{vw m Y m

o I 2o

THE "GREAT SHOFAR™ WiLL
st SOUNDED 7V7) IV

un™Y In
ypir.ina

remarkable
exercise of |
the anonymous author of
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this treasured High Holy

Day prayer has transformed

1}
ape of the
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hing in jerusalem in
the erghth century B.CE

had predicted (2713

ould gather on
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NOW, EVEn 33 We pray

ON ROSH HASKANAMK IT i3
WRITTEN

pany. Th

wniting each person s fate s
a book appean aiready
the Jerusalem Talmud

Rosh Mashanah 1y

WHEN WE REALLY BEGIN
Written by Staniey
Rabinowit2 and adapted
by Shamai Kanter and Jach

Riemer
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144 ROSH MASHANAH + MUSAT SERViCE -

Piyyut for Musaf
of Rosh Hashanah

And just how are You
looking down from on
high? Beginning another
year?

And just how do You
take account of us, as
bleating sheep,
approaching You, on the
platform?

And what are You saying
about gs,

about the tree, the fruit,
the bird,

the animal, and the beast?
And just how is it that
You measure us front and
center on the holidays of
the year?

Just what tax were You
talking about?! How
much will You ask?!
And just how will You
burn us? Who will You
throw into the water
first? And who will be
the first to fall into the
fire??

What have You written
above—please tell me—
about the seventy types
of death sentences?
What new forms will
You create this time??

Listen, You alone are the
One that hovers above.
You—Vialiant, Dumb-
founding, Impressive
We are a withering bud
We are a flock of sheep
bleating in the pen

You measure and count
We-—straws i the wind,
tossed wildly,

upon the graio heap,

Yet only You stir the

spinit

on the earth’s crust
~—ADMILL KOSMAN
Uraet. Aubrey | Clazer)

Bur T'shuvah, T fillah, and Tz'dakah have the
power to transform the harshness of our desti
U-t'shuvah u-t fillah u-tz'dakah ma-avirin et ro-a
ha-g'zetrah.

Our praise of You accords with Your ¢
nature: slow to anger and easily appeased.

rather that we change our ways and live.
You wait until the day of death, and if one
You accept that person back immediaf
Truly, You are their Creator, and know the
of Your creatures, that they are only flesh
blood.

Each person’s origin is dust, and each person
return to the earth having spent life
sustenance. Scripture compares human
to a broken shard,
withering grass,

a shriveled flower,
a passing shadow,
a fading cloud,
afleeting breeze,
scattered dust,

a vamishing dream,

And You—You are the Sovereign, living
ever-present.

Viatah hu melekh El hai v'kayyam.

Your years never end,
Your time has no measure,
the extent of Your glory can never be ima

for there is no understanding of the mysts
Your nature,

Your name befits You,
as You befit Your name,

and You have linked our name with Yo 5.
The ark s thosed and we remamn standing, |

Actkindly for the sake of Your name,

and sanctify Your name with those who hallc
Your name.

Do so for the honor of Your revered and b
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1130 YITNX n . TSHUVAN DWW From the
(OIS RN IR 00t 3% (show). this noun
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critique and a resolve to act
more in accord with one’s

ST 12770 122 BX D .nna ning yionn X5 2
A92pn TH 23w 0K A Aonn AN o T

principles
DX YT ANXY DI KT ANK D NNAK  renean 290 From the
593 (palaf) and often
DT WIDN D umiued s prayeechi
‘ < 2 e also implies self-judg-
A1NY K22 WD DY 19101 10N TTION DK mene Morments of et
532 531 Y7¥21 W2 TEND 30 O Sy S0 Bns seh and e
MIMD PAKDY NIV AN 7122 YT N2y menss
TZ'DAKAH DPTY. From
Ay DOnD  Troa <) sy
%21 M YK 90 XA TINKY  this noun derives from the
word for “nighteousness” or
NYY PR TG YR PR PONYY MAYP PR e e o o s
XY ANV .Anw DiYY UNo X170 NMDMY  and repect inth e
! : the fuifil
ANWI NXIP WAL J0UY TR TIKI D 5 e othgacon

The ark 15 closed and we remain standing TRANSFORM THE HARSHNESS

- o TiNy P PavD
ARY WTPR FY RWTNK UIR) AW (R Ay e e
; i1 W TI2D MAYD know how our regres may
'ml?al.'“' YT Y - X influence what God writes
n the Books of Life and
Death. Yet we can form our h harsh—through how we see ourselves and deal with

others—that is, through tshuvah, tfillah, and tzdakah
SCRIPTURE COMPARES Y1), What follows is a poetic cascade of imagery drawn from the Bible. Its staccato
furmulation underscores the brevity and fragility of life.

A BROKEN SHARD T3V)1) DIN. Jeremiah 18 develops the image of the potter shattering an ill-formed clay
bowl, an image used as well in a prominent Kol Nidrei piyyut

WITHERING GRASS, A SHRIVELED FLOWER 730 ¥ w2} TS7) Isaush 407,

A PASSING sHaDOW 121 Y. Psalm 1444,

A FADING CLOUD NP VY. Based on Job 79.

A FLEFTING BREEZE NP NN, bsaiah (in 407) is referring to God's life-giving breath, which quickly passes
hrough a person, who in the end withers.

SCATTERED DUsT NS PN Based on lsaiah 524

A VANISHING DREAM 1?2 DIPD. Job 2038

. God has many names. 5o which one is ths

TOU HAVE LINKED OUR KAME WITH YOURS 3P¥3 NP 2RWA

Phrase referring to? Some say the line alludes to the Thirteen Attributes describing Cod's graciousness. More

likely 1t refers vo the unpronounceable four-letter name of God (yod. heh, vav, heh) which s a play on the verb
19 be” and thus may refer to God’s eternal being, mentioned in the previns Sng.of this: prayee. The soding of

the wo,d.hme‘.smmmmmgj,bﬂnghnhdmcodsmm,madb«mm eternal

Peuple” and partakes of the mystery of God's umeless nature.
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From one generation to another we will declare Your greatness, and
forever sanctify You with words of holiness. Your praise will never.

leave our lips, for You are God and Sovereign, great and holy.

We are seated

Have compassion on Your creation

and rejoice in Your handiwork.

As You pardon Your people,

all who trust in You will declare:

“Be sanctified, Lord, throughout Your creation.”

GOD'S QUALITIES: A PIYYUT

X
God upholds the standard of justice.
We believe that God is faithful.
God examines the store of our hidden thoughts,
We believe that God knows our deepest feelings.
God redeems us from death, saves us from the grave.
We believe that God is the steadfast redeemer

Ha-oheiz b'yad middat mishpat

rim she-hu El emunah,

ik ginzei mistarot

he-# n k'layot,
ahat
Vkhol ma-aminim she hu go-el hazak,

=
God is the sole judge of all that lives on earth.
We believe that God is the judge of truth.
God'’s name is a promise of the future.
We believe that God is eternal

God is unwavering; so is God known and such is God's glory.
We believe that there is none beside God.

ayyan emet

woveh y yihyeh,

. IIPIY"IOA OF THE AMIDAN
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We are seated.
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HAVE COMPASSION 230N,
The three paragraphs that
follow are a pastiche of
stanzas taken from a vari-
ety of different piyyutim.
All traditional mahzorim
arrange them as here.

WE SELIEVE D)MNRD D).
This piyyut is 1500 years
old, having been com-
posed by one of the
earliest liturgical poets,
Yannai, who lived in the
Land of Israel some ume
between the sth and 7th
century. The poem is a
double alphabetical acros-
tic: the first line states an
attribute of God, and the
second uses the same let-
ter to describe the human
perspective. As much as he
can, the poet alliterates an
entire line, thus emphasiz-
ing the particular quality,

KNOWS OUR DEEPEST FEEL-
INGS PP 1M1, Literally,
“examines our kidneys” In
the ancient world, priests
would examine the innards
of sacnificed ammals to
determine the future or to
interpret messages from
God

THE STEADFAST REDEEMER
PIN N0, The poet is para-
phrasing Jeremiah 50:34,
where the prophet asserts
that only God—ne earthly
navon—will redeem Israel

SOLE JUDGE OF ALL THAY

LIVES ON EARTH DV N3P *1'0 170 This phrase. taken from
the Mishnah, is echoed in U-netanch Tokef: all that lives on earth
passes before God, the sole Judge on this judgment day

A PROMISE OF THE FUTURE DN TN WOND. In God's revelation
o Moses at the burning bush. God replies to Moses’ question,
“Wha shall | say sent me?” with the phrase quoted here. explicar-
ing the name of God: M. The phrase has been vanously trans-
lated as "1 am that which Lam” "1 will be that which | will be.” or 1
will be there with you in the way that | will be there with you”
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Doubt
God 1s the Unsecen One
N0 iMmage can capture
God. Equally, then, God
is the One about whom
0o descriptive words can
truly be uttered—that
may be the secret of the
Jewish sensibility which
makes the name of God
unpronounceable

There are moments—
singular or common,
depending perhaps
on our personality
when we might feel the
presence of God, and
certainly others when
our reality —tragic, joy-
ous, uneventful —is so
overwhelmingly with us
that even the idea of God
seems distant, perhaps
lodicrous. And then
there are those moments
of aloneness when the
world seems barren and
the idea of God seems
distant, even absurd. The
person of fauth koows
that presence and ab-
sence are equally true of
the experience of God

2

God considers the good of all those who keep God in
We believe that God is mindful of the covenant.

God carves out the lifespan of all that is alive.
We believe that God is living and eternal.

God's goodness flows to the deserving and to the und
We believe that God is good to all.

ha-zokheir I'mazkirav tovot zikhronot.

V'khol ma-aminim she-hu zokheir ha-b'rit,

ha-hotetkh hayyim I'thol hai

Vkhol ma-aminim she-hu hai v'kayyam,

ha-tov u-meitiv la-raim v'la-tovim

V&hol ma aminim she-hu tov la-kol.

-
Gad knows the nature of all creatures.
We believe that God fashioned us in the womb.
God’s power is limitless, fashioning all that is.
We believe that God is infinitely powerful.
God’s dwelling place is hidden, beyond the heavens.
We believe that God is incomparable,
ha-yodei a yeitzer kol y'tzurim
Vkhol ma-aminim she-hu yotz'ram ba-baten,
ha-kol yakhol v'khollam yahad.
V'khol ma-aminim she-hu kol yakhol,
ha-lan bseiter b'tzeil shaddai

Sometimes God feels so close thatone V' kol ma aminim she-hu I'vado hu,
expenences the presence of an inimate
companion, but the obverse is also true a
: i
And in those moments of absence, we <
question whether the experience of God is the supreme Ruler of all.

presence was only a delusion
To have faith is equally to know
doubt. The person of faith knows that

We believe that God is the Sovereign of
and space.

the atheist 4 not 2 penson who isbull.  0d acts with love in each generation.

hc;d;':, un\;-nng.ll\u! rather someane We believe that God's love is sure.

who has exclusively experienced the God is patient. ev +
R

absence which is the lot of even the A patient, even overlooking the sins of

person of ith. Both faithfulness to who are rebellious,

God and dental tell of our human real We believe that God is constantly forgivi

ity. When the person of faith 1s in touch
with the depth of his or her spiritual Vih
and rational consciousness, one knows
that one's heart contains both truths.

other than to

What are we to do, then
live faithfully, with doubt?

T47 ROSH MASHANAM - MUSAF SERVICE

ha-mamiikh m'lakh lo ha-m'lukhah.
hu melekh olam,
asdo kol dor

aminim

umm she-hu notzeir hased,

ayin mi-sor'nim

aminim

he-hu solet-ah selah,

“ REPLTITION OF THE AMIDAN
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MINDFUL OF THE COV-
ENANT V30 DN The
phrase is used in the Torah
when God promises Noah
that the world will never
again be destroyed and
pomts to the rambow as

a symbol of that eternal
covenant.

GOD'S DWILLING PLACE

1S HIDDEN DY DI 170
*TV. The poet plays on a
verse from Psalms (9v1)
which refers (o humans
restng in the mystery of
God’s protecting love, in
the hidden places, in God's
shadow. The poet cleverly
places 2 comma before the
Hebrew word “God™ and
thus transforms the mean-
ing of the verse, making
God the subject, not the
object. Thus it is God, not
the devotee. who resides in
secret places.

GOD'S LOVE 13 SURL 1Y)
10N The phrase i from
the Thirteen Attributes,
where God is described
as “reassunng love to
thousands of generations”
(Exodus 347)
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Every year there descends
and radiates a new and
renewed light which
has never yet shone. For
the light of every year
withdraws to its source
in the Infinite One who
is beyond time ..., but
through the sounding of
the shofar and by means
of the prayers we utter,
a new and superior light
is elicited anew and
more sublime light that
has never yet shone since
the begmning of the
world. Its manifestation,
however, depends on the
actions of those below,
and on their merits and
penitence during the Ten
Days of T'shuvah
—SCHNIUR ZALMAN
OF LuaDi

153 ROSH HASHANAMN -

ON SHABBAT, WE RECITE THIS PARAGRAPH

Those who observe Shabbat and call it a delight rejoice in Your
sovereignty. May the people who sanctify the seventh day be
fulfilled and delighted with Your abundant goodness. You haye
loved the seventh day and sanctified it, calling it the treasured
dJV. a4 slgn Of\l'k‘-“lo“.

Yiew 'malkhut kha shom rei shabbat v'kor ei oneg, am m’kad'shej

llam yish'u v'yit-angu mi-tuvekha, u-va-sh'vi-i ratzita bo

remdat yamim oto karata, zeikher I'ma-aseih v'reishit,

Introduction to the Three Special
Sections of Musaf

Congregation recites

Our God and God of our ancestors, be with the messengers of
Your people Israel as they stand praying for the ability to plead
before You, on our behalf,

Teach them what to say,

inspire them in their speech,

respond to their requests,

instruct them how to properly glorify You.

May they walk in the light of Your presence,

and bend their knees to You.

May Your people be blessed through the

words of their mouths, and may all find

blessing through the hlcsslngs of Your mouth.

Reader respo

I' pray to You, God, that I m

4y come into Your presence.
Grant me pro

per speech, for I would sing of Your strength
amidst the congregation of Your people and utter praises

describing Your deeds
A person may have the be

|
stotintentions, but it is God who
grants the ability of ¢ 4

Xpression.
Apor : { ¥
ADONAL open my lips that my mouth may declare Your glory:
And may the words of my mouth

and the thoughtsinmy.
heart be acc eptable to You

» ADONAL, my stronghold and my

redeemer.

-
ol

M
USAF service REPETITION OF THE AMiIDAN
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© SHABBAT, WE RECITE THIS PARAGRAPH
WTPR BY AV KIPY NAY "MW 9msbna innw
12 X7 WY AN0N Y waw nhs paw
wyn? o1 AXKIP "MK DM nTan AnwT
UK

Congregation recites:
nre' oy 9, [P nmx] amax oK oK
M750 W27 DIV OXIw 2y mw
2R 12 Y Yy 9 oanm
2TVW M DrAT MmN a0 oin
AR TR DYT DKUY 0 DA
IV b 1D Ka
AN 073 D MM 03 D2 Ry

Reader responds:
WY Man wmn AYRWK 19 aRx OXY aYmx
TV N TYNIK Y ATWNR DY 702 WK
W7 Mayn mitm 37 1790 DX oyan
MK 117D P NN TR D ,Nnon Maw M
JoxIN My M 9 137 (MM o

THE SPECIAL SECTIONS

OF MUSAF:

MALKHUYOT, ZIKHRONOT,
AND SHOFAROT

The distinctive feature of
the Rosh Hashanah Musaf
Amidah Is the insertion of
Malkhuyot, Zikhronot, and
Shofarot (verses relating
to God's sovereignty. to
remembrance, and to the
sounding of the shofar)
into the typical seven-
brakhah structure of the
holy day Amidah

The verses of Malkhuyor,
Zikhronot, and Shofarot
highlight the complex, in
terrelated themes of Rosh
Hashanah, The new year s
a ume to recognize what
is of ultumare value for us,
what of the past we wish
to recall and carry with us
into the future, and what
of the past we would like
God to recall. it is a day to
meditate on our behavior
in the world: What are we
called to? From a religious
perspective, what goals are
worth striving toward?

In each of the three sec
tons, a poetic introduc-
tion is followed by ten
biblical verses (three from

e Five Books of the Torah, three from Psalms, three from the Prophets, and then another verse from the

Ton

ih). Each verse contains the key word for that section: a reference to sovereignty, memory, or the shofar

Iditonal poetic material introduces the last verse of each section, The section then concludes with a
rakhah, the blowing of the shofar, and two brief prayers, one announcing this day as the birthday of the

world, By

177 DY, and the second a plea that our prayers be heard, 1) Nw NYIN
" fecitation of biblical verses is mandated in the Mishnah and Talmud (Babylonian Talmud, Rosh
1ah 322), which provide guidelines for their selection. However, the number of verses required was the

bject of debate. (The predominant opinion is ten, while the minonity holds that three is sufficient—one

“ach of the major biblical divisions.)

EWirn T MESSENGER TP Dy M%), This paragraph is a prayer by the congregation that the Shekhinah
wsent as nspiration to the prayer leader. It is a complement to the meditation of the prayer leader which

' PRAY 10 you, Goo HNY APNIN. On Rosh Hashanah and Yom Kippur, the unique additions to the Musaf
% NP N. P,
P " are introduc .dl[,y a ;:unon-\l prayer of the leader asking for God's help in offering prayer that is effec-
e 3

! feaching both the congregation and God. T

Y the Amidah

his meditation was written in the first millenmium and
* Notonly in the Ashkenazic tradition but in the Sephardic as well, where it precedes the entire repen

Y wn RUN-ATRYA n2'0N - MWA wRIY qom 153




—

Tikkun Olam—The
Repair of the World
If you see what needs to
be repaired and how to
repair it, then you have
found a piece of the
world that God has left
for you to complete. But
if you only sec what is
wrong and what is ugly in
the world, then it is you
yourself that needs repair
—MENACHEM
MENDEL SCHNEERSON

Humility Before God
The essence of t'shuvah

is achieved through
hamulity, for one must
make oneself like ayin
nothing—like a wilder-
ness to be tread upon.

—NAHMAN OF BRATZLAV

154 ROSH HASHANAH - MUSAF SERVICE -

“Know this day and take it to heart,

Malkhuyot—God's Sovereignty

PRAYERS AND BIBLICAL VERSES ON GOD'S SOVEREI

ALEINU—GOD, WHOM WE WORSHIP
The ark is opened

1t is for us to praise the Ruler of all,

to acclaim the Creator,

who has not made us merely a nation,
nor formed us as all earthly families,
nor given us an ordinary destiny.

f And so we bow,

acknowledging the supreme sovereign,
the Holy One, who is praised—

the One who spreads out the heavens and establishes the

whose glorious abode is in the highest heaven,
whose powerful presence is in the loftiest heights.
This is our God, none else;

oursis lhf true sovr:rcxgn, tthC s no olher. .
As it is written in the Torah:

that ADoNALis God in heaven above and on earth belo
there is no other.”

The ark u dosed

REPETITION OF THE AMIDAM - MALKHUYOR

399 maixmuvor. The first
m 13?7; of the special sections
of Musaf is entitled

Malkhuyot—prayers and
29T 1TTKY MUY DY bivlical verses celebrat-

& ing God's savereignty.
'n“'vx.!; 131,? :1‘-71\? nn‘-’ All appellations of God
JNSING M3 VWY KHW  are meaphors, but the
AR ' image of God as sovereign

AR MADWN2 1NW XD had particular power for

medieval and rabbinic
,DCD ul?l?':‘ nw wa Judaism. (The Torah has

DINT9I0 YA few references o God as
TOT' T T ' sovereign, but there are

,Dmn’ D’“:U:ﬂpn’ D’”'}‘D un;lf] T many in prophetic writings
,D';‘)):tl "3‘77) .7]'773 ,ng and in Psalms.) It repre-

sents a rejection of earthly

Xt 7“13 W'nptl authority as the arbiter of

ultimate values. Addinion-

,n}f 1@‘“ D’D‘p o NIFIW ally, the metaphor of God
.‘79)973 D’D‘!); 'nl?? l‘l]‘ln‘ as sovereign expresses the

common human experi

01N 121 WY NIDWY ence of a transcendent
AT AN SR power both glorious and
ny T’r_( 1:’0‘7?(‘ NI cerrifying as well as the

,in?“ O?’,,‘ u;?n nnr’( corresponding sense of vul-

nerability and dependence
:jnT‘n; 3]n?3 evoked by this image.

3 Lastly, biblical narratives
,1;;‘7"7[( U:lel D\’U DVTW depect the earthly sover-
. . eign as functioning as a
'71.77373 D”?‘?Q D’n‘”f'j Xy ’:D wfigr, s0 by rmpl:ylng the
T PX NN YIRG YY1 metaphor of sovereignty in
: reference to God we focus
on Rosh Hashanah as Yom
Ha Din, the Day of Judgment, when God is said to ascend the thrane of judgment. The Malkhuyot section
concludes with the fourth brakhah on the holiness of Rosh Hashanah, to which is added the phrase meickh
ul kol ha-aretz, "ruler of all the earth” These words join the standard holy day Amidah brakhah that describes
Cod as sanctifying the people Israel and the holy day—in this case specified as Yom Ha-zikkaron, the Day of
Remembrance.

The ark 1s opened,

The ark is closed

1115 FOR Us MDY, Aleinu, onginally written for the Rosh Hashanah service, s one of the best-known and
oft-repeated prayers. Its central theme is a proclamation of God's sovereignty, an appropriate duction
Lo this section. It is traditionally attnibuted to Rav. a 3rd-century rabbi. Although this may not be historically
iccurate, it is certainly one of the oldest prayers.
AND $0 Wi BOw DYTIN) DINAYMN DT WDN) Throughout the year, we bow at the waist when praying
. this line. On Rosh Hashanah, it is customary for the prayer leader—and in many communities, meml‘ms of
L congregation as well—to prostrate themselves entirely. The Torah contains several references to “falling
N the face” in supplicatory prayer, most often in connection with a request for forgiveness. Prostration com-
manly accompanied prayer in the Temple and in the early synagogue, but it was dc-emphanlcd‘m order ta
distinguish Judaism from its sister religions. and was retained only ot:l le"' Pj.uh.nmh and Yon:knfpuv. Here,
Wi prostrate ourselves as an expression of our humility and as an ac gr of God's po’qu
nd sovereignty, In some CONGregations two people help the prayer leader stand up while keeping their feet

'ogether, as the angels are said to do.
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The shofar 15 traditionally not blown on Shabbat.) (The shofar is traditionally nat blown on Shabbat.) TODAY THE WORLD STANDS
AS AT BIRTH N7 0OV

VPN VNN AY'PN o The ancient Rabbis
-'W’Pn oDMaw nyvpn debated whether Rosh

Tkiah sh'varim-t'vuah tki-ah
T'ki-ah sh'varim t'ki-ah
Tki-ah t'rwah tki-ah

/’.&;/ Hashanah marks either the
o AYPN AYIN OYPN . first day of the creation
Today the world stands as at birth. Today all creation is called to ! of the world or the sixth

judgment, whether as Your children or as Your servants. If as Your "“!13"'"7? LOWNA TNY O] .D?W maora :Ll,:“::c;‘h:u,::,"::,r,;
120117 ,0723 DX .0 T2Y3 DX 020 DX .D’n‘?]l’ phasis on :‘f ":"0"’ “today”
i e \ R & suggests that this is no

JIM5N 7% Y DAY OK1.0M2 DY AKX DM mere anniversary celebra-
w.'.l.l? DV}'{ ,‘Jggw)a -“K? K,x.ln.! .Dngnw Ty tion; rather. all humanity—

and all creation—are

children, be compassionate with us as a parent is compassionate
with children. If as Your servants, we look to You expectantly, wait-
ing for You to be gracious to us and, as day emerges from night, to
bring forth a favorable judgment on our behalf, awe-inspiring and

Holy One. re-created anew today. |

WE OMIT THIS PARAGRAPH ON SHABDAT:
NXUN DY ‘7?( ,7]‘195 )V A) u‘DDw nw1l§ AWE-INSPIRING AND HOLY
& B B R i3 L ONE VYT DX In the

,‘JDU'P” ‘7‘]75 J‘\DPD‘ U‘:n ol"xn1 ]‘:n onginal version of this
.1:’“1':5@ ...‘g 1131;1 D,nn-!; '72'7’-“ prayer, the last two words

were ha-yom kadosh, |

‘tzurei olamim,

inu k'rahem av al banim

t'honneinu v'totzi kha-or

WE OMIT THIS PAKAGRAPH ON SHARBAT

May the words of our lips be pleasing to You, exalted God, who

listens, discerns, considers, and attends to the sound of our shofar
blast. Lovingly accept our prayerful offering that proclaims Your

“on this holy day” The 1

language was changed

to ayom kadosh, “awe-
inspining and Holy One,”
because final judgment is

actually suspended unuil
Yom Kippur.

. s 'fanekh Fl ram
erav [fanekna, El ram v'nissa, metvin u-ma-azin, ’

sovereignty.

Krateinu. U-tkabbell b'rahamim u-v'ratzon seder
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The Broken Tablets

I'he broken tablets were

also carmied in an ark

Insofar as they repre
sented everything
shattered

everything lost, they
were the law of broken
things

the leaf torn from the
stem in a storm, a
cheek touched

in fondness once but now
the name forgotten

How they must have
rumbled, clattered on
the way even carvied so
carcfully through the
waste land,

how they must have
rattled around until
the preces

broke into picces, the
edges softened

crumbling, dust collected
at the bottom of the
ark

ghosts of old letters, old
laws, Insofar

as a law broken is still
remembered

these laws were obeyed
And insofar as
memory

preserves the pattern of
broken things

these bits of stone were
preserved

through many journeys
and ruined days

even, they say, into the
promused land.

—RODGER KAMENETZ
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Meditations on Zikhronot
1 fear for what 1 have done, always anxious of the Day of
_]udgm-:nl, as memory rushes in,
I would seek out the One who is merciful, pray to the One
who is compassionate, who ordained for me this Day of
Remembrance,
As I come to judgment, who would support me? Who would
find me innocent when my deeds are recalled?
Should someone arise and argue my case, could they justify
me, as all is recalled? |
Though a person’s very footsteps and deeds are forgotten in
this world, God remembers.
Tell us God's thoughts as each person passes as sheep under
God's staff, and God remembers them.
O turn, God, to those who sit in Your garden, listening to each

other address prayers to You, now recalled.

BIBLICAL RECOLLECTIONS OF GOD'S REMEMBRANCE

As You remembered Noah and with the wind dispersed the

waters of the flood,

So too remember us upon the flood of cruelty that threatens
this frail ark, our world, and send the spirit of Your care and

goodness to calm the sea.

As in Egypt you heard our sc reaming, and remembered there
Your pact with Abraham, Isaac, and Jacob, Sarah, Rebecca,
Rachel and Leah,

So too remember us

Enslaved to our ways of living that we dare not change,

Oppressed by fears of Pharaohs who turn liv ing waters into

blood.

As You instructed Jeremiah:

Whisper in the ear of Jerusalem how | remember your )’Oud‘ful
p.)\\ll‘“. SO too fl'l“\'”)l‘\'l now

To whisper in her car again

T'he words and acts that will establish justice, mercy, and peace:
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| WORRY TNON. This piyyut
written for this section

of the Musaf service, 15
ascribed to Yose ben Yose
{sth century) and is thus
amang the earliest fiturgical
texts. In the onginal it s a
double acrastic, with every
line ending with the word
nkkaron, “remember” As
the poem progresses, the
biblical verses that we re-
cite later in this section are
woven into the poem

LISTENING TO EACH OTHER
M7 1UPR. The poet
bases this image on a series
of midrashim interpret-
ing the verse in the Song
of Songs, “O you who st

in the garden, fnends are
listening to your voice; let
me hear your voice” (8:13).
These midrashim under-
stand the garden to be

either the synagogue or the
study hall, and the voices
that are heard are those
engaged in study or prayer.
Given the liturgical context,
the poet may well have
especially had the latter
acuvity i mind.
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Torah transmitted by Your servant Moses from Your glorious SMNKD ATAD i
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WE OMIT THIS PARAGRAPH ON SHABKAY . AN YT $
May the words of our lips be pleasing to You, exalted God, who
Listens, discerns, considers, and attends to the sound of 0UF {

a person

shofar blast. Lovingly accept our offering of verses proclaiming

Your remembrance

nandment

{
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The sounding of the shofar
is acall, a call demanding
aresponse from each of

us. It is a call that asks us
to listen to the shouted
and muffled cries of the
world, and equally to
attend to the beauty of
the world which calls out
to us. The sound of the
shofar is a signal to join in
the progress to redemp
tion. Kadya Molodowsky's
poem reminds us of what
we have shut out and what
we need to be open to

Night Visitors

At night, a bird arrived at
my door,

Knocked with its wings

On my window and
door.

—Come right in, fiddle-
bird, musician of my
youth,

I'still put aside bread and
water for you.

Come right in, and be my
honored guest.

We've both been decreed
this life and this death.

And then a cat strayed in
from the night,

Scratched with its claws,

Scratched and scraped.

—Come right in, dread
childhood beast,
kitty-cat,

I've never, not once,
grabbed a broom and
said, "Scat!”

Come right in, and be my
honored guest,

We've been given the
fate to be homeless and
lost,

A goat came next, with
its pointy goatee,
Knocked with its hooves,
Ground with its horns.
—Come in, goaty-bloaty,
beard, milk from a ladle.

(continued)
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Meditations on Shofarot Meditations on Shofarot SHOFAROT. The Bible calls

If I ran for help,  would find God close by, when I cried Oltang
called.
Now, in the the midst of God's congregation, as I stangd on
this holy ground, I sing out and call.
Meet me, seck me, I am a sheep that has strayed; [ am shom,
mute, unable to raise my voice and call.
Gaze upon my overwhelmed and impoverished existence, no
one knows me; to whom can [ call?
Lalways trust that no one will be forsaken as they listen to
God's silence and call.
My heart will be overjoyed when I hear my beloved knocking
at my door calling.
Then I would see the banner over the mountain, and the sound
of the shofar on carth, when even the silent ones will voice joy-
ful song and call,
And, praise will be given to all who cried out to God, the
ruler of all; how sweet that call.

WILL FORGIVING AND GRACEFUL DAYS YET COME
Will forgiving and graceful days yet come,

when you walk in the field as the innocent walk

and the soles of your feet caress the clover leaves,

or pricked by stubble the sting will feel sweet?

Or rain will overtake you, congregating drops tapping
on your shoulder, your chest, your throat, your head, rel
And you walk in the wet field, the quiet expanding within
like light pecking out of a cloud. (continueg)
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Rosh Hashanah “the day
anp Yx ™13 K¥NXK VY TTOWK  of the shofar call/yom
5 3 "'7 truah” (Numbers 29:1).
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& s iy of the world beyond us.
'71]7 NWIS ‘n? 11373 Equally, the shofar is the

1;1‘”?)_3;3 -\;-! bb’ N'? o '-‘31?5 nx; symbol of the announce-

ment of messianic time;

b‘lp! ﬂ@p'! for the prophets, its sound
VRV P D CW W i
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Yose (sth century, Land
',1P ’7:_“73""79 Ej’ H’n‘pn‘? 07::(“‘) :nd : therefore
oxY ymwn Y35 1% un abnn thought t beone of the
S 3 ! ! rst liturgical additions to
b"’ ‘P’BD’.’ '733 l"p"n this section of the service.
The unabridged original

15 a double acrostic with
JTOMN AP902 07 K1 TIY DINKG]  each line ending with the
Ty A A L s T T word kol, “voice” Towards
DRI 202 12 290 TTW 9N the end, the biblical verses
which ite la
ADBOKI Y3 U7 o qiwmm e weron
LnpT Panm MmpT D"‘?BW"DW N siew ones .
A 2 LA ) _ed . () ™ . Thﬂ b‘e
N2V PIISL MY PN Yo K s e
h ~ s . One interpreta-
RV WK IKIE 0, 7002 Jy L )
LRWA 72 207 2077 TTW2 DIM  chose who e shndy in
¥R W s N Xt A the earth, are roused by
foontivond) ‘];V‘j "?“v; -nx? God's calling,
WILL FORGIVING AND
GRACEFUL DAYS YET COME TV D)X, Shofarot calls us
to walk with righteousness and wholeness in the world,
but our going out to the world need not be boisterous or
grand like the sound of the shofar itself. Rather, our dis-
covery of the gifts of life and the revelation of our path can
come while we quietly make our way. It is this quiet ecstasy
which the modern Hebrew poet Leah Goldberg describes
in this poem: a time of peace that can descend on us when
we are through with our wars,
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Peace

Peace is a grand thing

and quarrelsomeness is

hateful. Peace is a great

thing, for even dunng

War peace Is necessary,

as it savs: *\When vou

approach a town to attack

it you shall offer it terms

of peace” (Deuteronomy

20:10). Great is peace,

for God s called Peace,

as it says: "And [Gideon]

called the altar, ‘Adonai is

peace”™ ( Judges 6:24)
—~NUMBERS RABBAM

T'hree days before the
Messiah arnves, Elijah
will come and stand
upon the mountains
Elijaly's voice will be
heard from world’s end to
world’s end. And then he
will say: “Peace has come
to the world.”

—PESIETA RABBATI

{trans Francine Klagsbrun)
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Ninth B'rakhah: Prayer for Peace

If the kohanun do not bless the congregation, we continue here.
Qur God and God of our ancestors,

bless us with the threefold blessing of the Torah
written by Moses Your servant,

recited by Aaron and his descendants, the kohanim,
the consecrated priests of Your people:

May Aponat bless and protect you.
So may it be God's will. Kein y'hi ratzon,
May ADONAI'S countenance shine upon you
and grant you kindness.
So may it be God's will. Kein y'hi ratzon.
May ApDONATLs countenance be lifted toward you
and grant you peace.
So may it be God's will. Kein y'hi ratzon,

All services continue here

Grant peace to the world, goodness and blessing, grace, love,
and compassion, for us and for all the people Israel. Bless us,
our creator, united as one with the light of Your presence; by
that light, Aponat our God, You gave us a guide to life, the
love of kindness, generosity, blessing, compassion, life, and

peace. May it please You to bless Your people Israel at all times
with Your gift of peace.

May we and the entire House of Israel be called to mind and

mAs.uxbc.l for life, blessing, sustenance, and peace in the Book
of Life.

fer hay

2h tovah,

pim b'rakhah v'shalo
K khol am'kha beit yisra‘eh

akher v'mkkate

kha, anah

Fhayyim tovim u-l'shalom

As itis written: “Through Me shall your days be increased, and
years be added to your life.”

Inscribe us for a good life,
You who are the God of life; write us in the Book of Life,

as is written in Your Torah: “And those of you who cling to God

on this day are truly alive today.”
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AND GRANT YOU KIND
NESS M (vi-huneka

This phrase s open to at
least two interpretations
that God be kind to you.
or that God grant you

the capacity for kindness
The latter interpretation

15 attested to by the mi
drash: "God grant you the
understanding to be kind
to one another” (Numbers
Rabbah m:6)

GRANT PEACE DOV OV
Every Jewish prayer service
ends with a prayer for
peace, The rmidrash says
that peace s one of the
names of God. The words
of Sim Shalom, “grant
peace,” are related directly
to the conciusion of Birkat
Kohanim, the priestly
blessing "May God grant
You peace” Additionally.
the paragraph uses the
metaphor of the light

of God’s face as bestow
ing blessing. Thus, this
brakhah s traditvonally
recited at all services at
which Birkar Kohanim is
recited. On fast days such
as Yom Kippur, Birkat
Kohamm s reated at all
services throughout the
day

INSCRIBL US FOR A

GOOD LIFE DYV DYDY
VIMN (Fhayyim tovwm
ukht'veinu). A final plea tor
a year of life, a good life
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HA-YOM—THIS DAY: A PIYYUT

ened

Strengthen us—today. Amen

Bless us—today. Amen

Exalt us—today, Amen

Seek our well-being—today. Amen

Inscribe us for a good life—today. Amen

Lovingly accept our prayers—today. A

Hear our plea—today. Amen

Sustain us with the power of Your righteousness—today, Amen,

Ha-yom tam'tzetnu. Amen

On a day like this, bring us joyfully to the fullness of redemp-
tion. As Your prophet Isaiah said, “[ shall bring you to My holy
mountain and make you joyous in My house of prayer, for My
house shall be called a house of prayer for all people.” May we,
the entire people Israel and all humanity, be granted justice,
blessing, compassion, life, and peace forever. Barukh atah
ADONAL who brings peace

ROSH HASHANAM * MUSAF SERVICE - REPETIT(ON A Tiix
= AMIDAH
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TODAY D). The piyyut is
an alphabetcal acrosnc
though it has become com
mon to recite only the fAirst
four ses, a verse in the
middle, and three conclud

ng ones

ON A DAY LIKE THIS SV
Presumably at a moment
like this, when our sins have
been forgiven, we face God

gation, and rhe

1 SHALL BRINC YOU
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Kaddish Shalem

May God's great name be exalted and hallowed throughout the created
world, as is God's wish. May God's sovereignty soon be established, in
your lifetime and in your days, and in the days of all the House of Israel,
And respond with: Amen

May God's great name be acknowledged forever and ever!

Y’'hei sh'meih rabba m'varakh lalam u-laimei almayya.

May the name of the Holy One be acknowledged and celebrated,
lauded and worshipped, exalted and honored, extolled and acclaimed—
though God, who is blessed, 5'rikh hy, is truly far beyond all acknowl-
edgment and praise, or any expressions of gratitude or consolation ever
spoken in the House of Israel. And respond with: Amen.

ofar 15 blown
blown on Shabbat.)

In some communities, th
(The shofar is traditionally
Tki-ah sh'varim-t'ru-ah t'ki-ah

T'ki-ah sh'varim tki-ah
Tki-ah t'ru-ah t’ki-ah gdolah

May the prayers and pleas of all Israel be accepted by their Creator in
heaven. And respond with: Amen.

May abundant peace from heaven, and life, come to us and to all Israel.
And respond with: Amen.

May the One who brings harmony on high, bring harmony to us and to
all Israel [and to all who dwell on earth].

And respond with: Amen.

Oseh shalom bi-m'romav hu ya-aseh shalom aleinu val kol yisra-el

[l kol yosh'vei teiveil], v'imru amen

ROSH HASHANAH + MUSAF SERVICE
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KADDISH SHALEM, The
Kaddish Shalem (literally
“Full Kaddish®) ends the
Musaf service. It is called
the “Full Kaddish® because
it includes a plea that the
prayers we have offered be
acceptable.
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Adon Olam
This poem is the state-
ment of an individual —
written in the first-
person singular—and
is the expression of a
person’s feclings about
God. Beginning with the
exalted God of eternity,
the Creator of all—
majestic and inspiring—
the poet moves to the
personal God of the
individual who cares for
human beings at times of
woe and into whose hand
we can commit our lives,
bodies, and souls, and
thus have no fear. God
the transcendent and the
exalted is also God the
immanent, who cares for
each individual. The poet
seems to have created an
entire poem based upon
an idea expressed in the
Book of Psalms:
“Who is like ADONAI
our God,
Who though enthroned
on high,
Yet bends to see what is
below” (Psalm n3:5-6).
—REUVEN HAMMER
(adapted)
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ADON OLAM

Before creation shaped the world,
cternally God reigned alone,
But only with creation done

could God as Sovereign be known.
When all is ended, God alone

will reign in awe-inspiring majesty.
God was, God is, always will be

glorious in eternity.

God is unique and without peer,
with none at all to be compared.
Without beginning, endlessly,
God’s vast dominion is not shared.
But still—my God, my only hope,
my one true refuge in distress,
My shelter sure, my cup of life,
with goodness real and limitless.
I place my spirit in God's care;
my body too can feel God near.
When I sleep, as when I wake,
God is with me, I have no fear.

Adon olam asher malakh  b'terem kol y'tzir nivra

Let na-asah v'heftzo kol
Vaharei ki-kh'lot ha-kol
V'hu hayah v'hu hoveh
V'hu ehad v'ein sheni
B'li reishit b'li takhlit
V'hu eli v'hai go-ali
V'hu nissi u-manos li
B'yado afkid ruhi

V'im ruhi g'viyyati

azai melekh sh’'mo nikra.
I'vaddo yimlokh nora
v'hu yihyeh b'tifarah
I'hamshil lo I'hahbirah.
v'lo ha-oz v'ha-misrah.
v'tzur hevli b'et tzarah.
m'nat kosi b’yom ekra.
b'et ishan va-irah
Adonai liv'loira.

Traditional High Holy Day Greeting
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May you be inscribed and sealed for a good year.

L'shanah tovah tikkateivu v'teihateimu.

179 273
Annnn) 12n3n 1210 MY)

ADON OLAM D)W NN, It

1s unclear who authored
this thousand-year-old
poem, but it appears in the
beginning of the morning
service, at the conclu-
sion of Musaf (additional)
services, and also at the
end of evening services in
both the Ashkenazic and
Sephardic liturgies. The lat-
ter version contains several
more verses than are found
in the former,
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